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The Liuzu fabao tanjing 7~ fHEFER and
the Evolution of the Platform Siitra

Morten Schliitter

The Platform Siitra 7< #138 4% is a signature scripture of Chinese Chan #%
(Jpn.: Zen), and perhaps the most famous and beloved of all Chinese
Buddhist texts.' The Platform Siitra purports to contain the teachings of
Huineng ( % %, 638-713), and in it, Huineng himself tells the dramatic story
of how he, starting out as a poor illiterate seller of firewood, eventually
became the illustrious Sixth Patriarch of Chan. The Platform Sitra also
contains sermons by Huineng, his conferral of “formless precepts” (wuxiang
Jjie # 48 ) on his audience, accounts of his encounters with disciples, and
his lenghty deathbed instructions.

The earliest Platform Siitra, as we now know it, was probably
compiled around the year 780, during the early formative period of the
Chan tradition. Research on early Chan and the Platform Sitra suggests
that the work has little or no connection to Huineng and that it originally
served to promote Huineng’s disciple Shenhui ( #% €, 684-758),” or that it
perhaps was the product of the Niutou ( 4 &, Oxhead) school that later
come to be considered a side-branch of Chan.’

What makes the Platform Sitra especially interesting, however, is
the fact that a number of different versions of it are extant—versions that
differ significantly in both content and length and span a period of at least
500 years. In addition, several more now lost editions are known from
prefaces and book catalogues. Other Chinese Buddhist texts may possibly
have had similar changing life-histories, but the fact that several different
versions of the Platform Sitra are still extant makes it unique among
Chinese Buddhist texts. Thus, the Platform Siitra can serve as a kind of
laboratory where a number of crucial changes and developments in Chan
can be observed diachronically over a period of at least 500 years."

However, to be able to use the different versions of the Platform Siitra
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to study the evolution of Chan we need to determine how the editions are
textually related to each other, and I previously have published two articles
exploring the genealogy of the Platform Siitra.” The chart in Appendix A
attached to this essay presents an overview of my findings.

In the present essay, I will elaborate on some of my earlier findings,
and focus on the specific issue of the origin of the text of the Liuzu fabao
tanjing 7~ #17% % 48 42, the latest and longest version of the Platform Sitra
(here represented by the Zongbao 7 % edition of 1291).

Before I go on to present my arguments, I will introduce the main
editions of the Platform Siitra that are discussed in this essay.

The Platform Siitras
Since the Chinese Yuan 7T dynasty (1271-1368) and up until modern times,
the Liuzu fabao tanjing <~ #8 k& % 38 4& has been the standard edition of the
Platform Siitra. The Liuzu fabao tanjing is by far the longest and most detailed
of the extant editions of the Platform Sitra, and soon after it appeared all
other editions of the text were lost or forgotten. The version of the Liuzu
fabao tanjing that became most used in China was compiled by the monk
Zongbao 7 & (d.u.) in 1291. In a postscript to this edition, Zongbao states
that he had in his possession three different editions of the Platform Sitra,
each of which had its own faults and merits. He then corrected mistakes,
filled out lacunae and added material about the disciples’ encounters with
Huineng. Zongbao then relates how a certain official came by his room
and saw his edition of the Platform Sitra, upon which the official ordered
printing blocks for it to be carved. The postscript is dated Summer, 1291,
and signed “Shi Zongbao of Nanhai &) &2 % §#K.”°

Another version of the Liuzu fabao tanjing also exists, edited by
Mengshan Deyi % .l /% % (1231-?)" who wrote a preface for it dated 1290.
In his preface, Deyi complains that later generations had abbreviated the
Platform Sitra and thus had made it impossible to know the complete
teachings of the Sixth Patriarch. But, Deyi says, when he was young he
saw an old edition and, after seeking it everywhere for more than thirty
years, he finally obtained a complete text which he then had published.’
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This version of the Platform Siitra became the standard in Korea, but was
not circulated widely in China. There are some minor but interesting
differences between Zongbao’s and Deyi’s versions of the Liuzu fabao
tanjing, and the question concerning the relationship between the two is
an important one. The two prefaces seem quite contradictory; Zongbao
describes doing considerable editing, as well as adding material about
Huineng’s disciples’ encounters with him (one of the main additions to the
Liuzu fabao tanjing), while Deyi’s preface, that is dated a year earlier, simply
describes how he found an old edition of the Platform Siitra and published
it. However, I will not address these issues in the present essay, and in the
following I will only use Zongbao’s edition.

The earliest known version of the Platform Sitra was found in the
manuscript cache at Dunhuang %2 that was discovered in 1900, and was
first published in 1930." It has the very long title “The Siitra of the Perfection
of Wisdom of the Supreme Vehicle of the Sudden Teaching of the Southern
Tradition: The Platform Sitra Preached by the Great Master Huineng, the Sixth
Patriarch, at the Dafan Monastery in Shaozhou, in one scroll, including the
bestowal of the formless precepts; recorded and compiled by the Disciple
Fahai, Spreader of the Dharma” ( # 7 48 # & b K R B FAL 5 B & 4854l
BAEREABN KEFRZIBE —F K otamirEDTEEER).

Its publication caused a stir, since the text of the Dunhuang Platform
Sitra was very different from the Liuzu fabao tanjing, that was the only
version of the Platform Sitra known at the time. The Dunhuang Platform
Sitra was much shorter than the Liuzu fabao tanjing and differed from it in
many other ways. The Dunhuang version of the Platform Sitra is generally
considered to have been compiled around 780, although it is very possible
that earlier versions of the text have existed.

Some years after the Dunhuang Platform Sitra was discovered
and published, several other editions of the Platform Sutra were found
in Japanese temple libraries, all in eleven chapters and two fascicles.
The texts of these editions were shorter than the Liuzu fabao tanjing but
longer than the Dunhuang Platform Siitra and differed from both in many
different ways; they also differed in smaller but still significant ways from
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each other. I will not give a full account of these editions here, but in the
following I describe the most important of them.

It seems clear that all the editions of the Platform Sitra in eleven
chapters and two fascicles derive from an edition prepared by the Chinese
monk Huixin & 7 (d.u.) in 967. Huixin’s original edition is lost, but his preface
has been preserved in several of the eleven-chapter, two-fascicle editions
found in Japan. In the preface, Huixin explains that the old text of the
Platform Siitra was vexatious (guben wenfan 3 & 3% —which I take to mean
“corrupt and difficult to read”) and that students who first picked it up with
delight soon came to dislike it. He then took an “old edition,” or perhaps
several editions, of the Platform Sitra (which must have been similar, but
not identical to the edition currently known from Dunhuang), and revised
the text in certain ways as well as divided it into eleven chapters and two
fascicles."

The main extant editions based on Huixin’s text that will be used in
the following are: "

a. The Koshaji edition. This was discovered at the Koshoji ¥ % < temple
in Kyoto. The text bears the simple title Liuzu tanjing and no compiler is

given. It is a printed text that appears to be a reprinting of a Japanese
Gozan £ 1 edition from the Kamakura period (1185-1333), and probably
dates to the end of the Muromachi ¥ T period (beginning of 16th century)."”
Because of what seems to be a book case reference carved on the plates of
Koshgji edition it is thought to ultimately be based on a Song canon edition,
but none of the Song canon catalogues that are known today list a Platform
Siitra.”

Attached to Koshoji edition is a handwritten copy of Huixin’s preface,
but it also contains a second preface penned in the same hand. This preface
is signed by the scholar Chao Zijian 5&-F % (d.u.)" and dated 1153, and in it
Chao tells the story of how he found a copy of the Platform Sitra written in
the hand of his ancestor Wen Yuan 37T . At the end of the copy Wen Yuan
had written: “I am now eighty-one years old and have read [the Platform
Siitra)] sixteen times.” Chao states he later had this manuscript published.”
Hu Shih has shown that Wen Yuan was the famous scholar Chao Jiong %%
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(951-1034) and that he turned eighty-one in 1031." Since the preface cites
a passage from the Platform Sitra that is only found in the Koshoji edition,
we can be fairly certain that it essentially was the text published by Chao
Zijian.

b. The Daijoji edition. Another important version of the Platform Sitra

in Kaga in the 1930s."” It is a manuscript copy, and has the title Shaozhou
Caoxi" shan Liuzu shi tanjing 38 & %L ><A0 #3842, No compiler is given.
The layout of its eleven chapters corresponds closely to that of the Koshgji
edition, but the chapter titles are somewhat different.”” The Daijoji text
has one preface attached, by a Bhiksu Cunzhong % ¥ (d.u.) from Futang
#% /& (in present day Fujian province). The preface is dated 1116, and has
little information, however Cunzhong states that the edition is a second
by Dogen & 7% .” Dogen (1200-1253) was the founder of the Japanese Soto
# R sect of Zen who travelled in China 1223-1227/1228, but it seems more
likely that the real copyist was his disciple Tettsu Gikai /8 & 4 (1219-1309),
during his stay in China from 1259 to 1263.”

c. The Shinpukuji edition. The Shinpukuji & 4%<F edition, named after
the Shingon temple in the library of which it was found, is the most recently
discovered two-fascicle edition of the Platform Sitra. It is a manuscript
copy that was first described and made available in 1979 by Ishii Shiidd.”
The Shinpukuji has the same title as the Koshgji edition, Liuzu tanjing, but its
chapter headings are almost identical to those of the Daijoji edition. Like
the Koshgji edition, the Shinpukuji includes Huixin’s 967 preface, and like
the other two-fascicle editions no compiler is given. The text also has a
short postscript by Zhou Xigu J& # + (d.u.), dated 1012. In this postscript,
the title of the Platform Sitra is given as Caoxi Liuzu dashi tanjing & i%5~48
K ¥ 38 42, and the names of three otherwise unknown people involved in
the publication are mentioned. Not much is known about Zhou Xigu, but
it appears that he was from Fujian, and that he got his jinshi & X degree
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in 988.” According to Ishii Shiidd, the manuscript is probably from the
Nambokuché period & 4t.#7 (1336-1392) or the late Kamakura period.”

Now, having introduced the relevant editions of the Platform Siitra, 1
will below elaborate on the following three claims that I have made earlier
about provenance of the Liuzu fabao tanjing:

1. The text of the Liuzu fabao tanjing was primarily based on the
text of the Koshoji edition.

2. The other major source for the Liuzu fabao tanjing was the
Jingde chuandeng lu % $#&/%%%-4¢ (compiled in 1004).

3. The edition of the Platform Sitra prepared by the monk
Qisong £ ¥ (1007-1072) in 1056 was almost certainly not the source
for the Liuzu fabao tanjing and probably has no relationship to it.

1. The main ancestor to the Liuzu fabao tanjing is the text of the
Koshoji edition.
the Platform Sitra and compare them to the text of the Liuzu fabao tanjing
to determine which one of them is the closest to it. As we have seen, the
and clearly all derive from the monk Huixin’s edition of the Platform Siitra
from 967. But of these three main editions of Huixin’s text, the Koshoji
edition most often have significant differences from the others. There is
little doubt that the Koshoji edition represents a version of the Platform
Sitra edited by Chao Jiong in 1031, as described in the 1153 preface by
Chao Zijian (who may of course have added some of his own edits).
Elsewhere I have concluded that the Koshoji edition was the main
source for the Liuzu fabao tanjing, and that about 90% of the text of the
Koshdji edition is contained almost verbatim in it, even though the material
has been considerably rearranged.” However, here I will revisit my earlier
work with a few specific textual examples that illuminate the relationship
versions of the Platform Sitra. The examples are chosen more or less at
random; as my sources I am using reproductions of the original Koshgji,
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tanjing as found in the Taishd canon.”

By comparing each of the texts of the Koshgji, Shinpukuji, and
determine which of the three texts are the closest to the Liuzu fabao tanjing.
I therefore first present a passage from the Liuzu fabao tanjing, then the
corresponding passage from the Koshoji edition with all differences to
the Liuzu fabao tanjing marked, followed by the corresponding passage
in the Shinpukuji edition with all differences between it and the Koshoji
differences between it and the Koshoji marked. I will supply a translation
into English of the passages from the Liuzu fabao tanjing (using John
McRae’s translation),” but in the interest of space I will not translate the
corresponding passages from the other editions of the Platform Siitra.

The first example below is a passage from the beginning of the
Platform Sitra, where Huineng goes on to tell his own story. As is most
often the case, here the Koshoji, Daijoji, and Shinpukuji editions of the
Platform Sutra follow each other relatively closely. Nevertheless, the
comparison makes it clear that the Koshoji edition is closer to the Liuzu
fabao tanjing than are the two other texts, with a few exceptions. I have
marked up the texts to highlight the similarities and differences; a “mark-up
key” to the meaning of the highlights is supplied after each quote.

A. Liuzu fabao tanjing:

[RAEERL, AR, AATHAS, ek, LFFF, AP,
EHINE, SR BE, BRFTZ, AT R B, A—FRX, REZERE;
Ak, BAAFE, FFHETIN, A—FHL, BA—HELE, SHHE, &M
T&#@fTee? | 28 [(2REY ] B T RATPTR, Hi@l? | %
[ BACH N FZERIAREF R, EAFRAAMBRFEKRIN, MA—FTHAE
REVE P AF, B hAE, RFFTEHEG, 245 (aRg), Iraalk, A
TR ] RAeMR, BEA%, TE—F, RETRHELGR, SALHFRE,
HARE AL AN, R ERE, PEHFE. TEZTHE, 2E T4,
AEFF A AL | (F<AL KRk 3848 ) A 1(CBETA, T4S, no. 2008, p. 348, al-13)
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“My father was a native of Fanyang (Zhuo Xian, Hebei), but he was
banished to Lingnan and became a commoner in Xinzhou (Xinxing Xian,
Guangdong). I have been unfortunate: my father died early, and my aged
mother and I, her only child, moved here to Nanhai. Miserably poor, I
sold firewood in the marketplace. At one time, a customer bought some
firewood and had me deliver it to his shop, where he took it and paid me.
On my way out of the gate I saw someone reciting a sutra, and as soon as I
heard the words of the sutra my mind opened forth in enlightenment. I then
asked the person what sutra he was reciting, and he said, ‘The Diamond
Sutra.’ 1 also asked, ‘Where did you get this sutra?’ He said, ‘I have come
from Dongchansi (“Eastern Meditation Monastery”) in Huangmei Xian
in Qizhou (Qizhun, Hubei). The Fifth Patriarch, Great Master Hongren,
resides at and is in charge of instruction at that monastery. He has over
a thousand followers. I went there, did obeisance to him, and received
this sutra there. Great Master [Hongren] always exhorts both monks and
laymen to simply maintain the Diamond Sutra, so that one can see the [self]-
nature by oneself and achieve buddhahood directly and completely.” “My
hearing this was through a karmic connection from the past. Someone then
gave me ten liang of silver to pay for my aged mother’s food and clothing
and told me to go to Huangmei to do obeisance to the Fifth Patriarch. I
then left my mother for the last time and departed. In less than thirty-odd
days I arrived at Huangmei, where I did obeisance to the Fifth Patriarch.”
(McRae, The Platform Sitra of the Sixth Patriarch, pp. 17-18).

B. Koshdji edition:
R R, ABENy, AR T o, FHnak. vfd1E, LXFT.
EHEINE, BRdiE, BFEZ, AT ER. &, A— Z»“é’% E45EER)E;
Bk, uaﬁf%’% %FHH’EU’I‘ iﬁf‘%ﬁi@ﬁﬂ —H 483, SR 5,
#MEE  EEEre iz .4&47)%* Hag
e ] BxTHEM azﬁ)llw*&%l%ﬁiﬂi Holi % R B ALEA T KRR E
e, PIA—F A4 ; &I HP A, ff*’ﬁ:ﬁtéﬁo K EFFBAg, 28 (&
mlagd, B bk, AT mM.] REHR, BEA%, HE-F, BRHRT
MR, SAEERE, %‘t&&ﬁ*&ﬁ&ﬁmo LRt BEE RAH
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., TEZ_T4A, RE%H, HHF A4 | (Koshoji edition in Yanagida,
Rokuso dankyd shohon, p. 50c, line 3 — 50d, line 6.)
Mark-up key:
1. characters in the Koshoji edition that are different from Liuzu fabao
tanjing are bold and underlined;
2. characters present in the Liuzu fabao tanjing, but missing from the Koshoji
edition, are marked with bold, underline, and strike-out.]

C. Shinpukuji edition:

[RPEL, ARG, £ERTHE, FHFNELE. RETF, LS F.
ZHINE, BREE, BRFTZ, ATEEX. ¥, A—FZARFPR, £%
BEEE  BKREL, EPEE, LM, LA -FHERIE. KF—
Mg SiEMIE, 2MET EE Prage -z o FLe-AlE Y AR R, i
IR, HisEd? | Bx [ REFN HERRES LR, AL E AN
B KREAKRENL, TTA—T A REKR A, BILE. XKFFH
&5, 12 (eRle), ALk, ATah.] XPHR, X%, 7
FF, RATHART, LAEERE, REPRELEESEIM, £
FiEHE, REBHR. FE=1@H, ®E 44, #HFEM] (Copy of
Shinpukuji manuscript, unnumbered pages (corresponds to Ishii, “Ekinbon
‘Rokuso dankyd’ no kenkyt,” section 6, line 5-15.))

Mark-up key:

1. characters in the Shinpukuji edition that differ from the Koshoji edition

and the Liuzu fabao tanjing are in bold and italicized;

2. characters present in the Koshgji edition but missing from the Shinpukuji
edition are marked with bold, italics, and strike-out;

3. characters that differ from the Liuzu fabao tanjing, but are identical in the
Koshgji edition, are in bold, underlined, and marked with strike-through
if missing;

4. characters that correspond with the Liuzu fabao tanjing against the
Koshoji edition have been encircled. ]

D. Daijoji edition:
[RPRX, AELY, AMEgFHE, FHNE4H. LETF, LI FT.
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EEIE, HREE, RETL, ATRE B, A—EH%, #L3F
EE BMEE, RFEE, HHIT, RA-ERARE, XFP—HE
F, AL, #MET  EEHMEr L Ea TRl gy [ AT
Fid, HH@i? | BE [ BAF M RAERREE LR, AL EFEEL
B EAForl, RAEBLESR, PIA—TFHHE o R WP,
TGk RI AR AAFH WA S, 128 (SRIE), PR, AT A,
PR, s@FY%, BE—F, R+ HRET, BALERE, &£
Pz kM AER, LV iEBE, RBHR, RE=1DR, 22 FHs,

P 2% Ao

90D, line 2.)
Mark-up key:

the Liuzu fabao tanjing are in bold and italicized;

2. characters present in the Koshoji edition, but missing from the Daijoji
edition, are marked with bold, italics, and strike-out;

3. characters that differ from the Liuzu fabao tanjing, but are identical to the
Koshoji edition, are in bold, underlined, and marked with strike-through
if missing;

4. characters that correspond with the Liuzu fabao tanjing against the
Koshoji edition have been encircled.]

We see in this example that the text of the Koshoji edition is clearly
closer to the text of the Liuzu fabao tanjing than are the texts of the
Shinpukuji and Daijoji editions. When the Shinpukuji and Daijoji editions
differ from the Koshoji edition the Liuzu fabao tanjing is almost always like
the Koshgji edition. This strongly suggests that editor of the Liuzu fabao
tanjing must have used a text very similar to the Koshdji edition as the basis
for his edition.
fabao tanjing among the three text, there are nevertheless two instances in
which it is actually closer to the Liuzu fabao tanjing than the Koshoji edition
is: the readings “ 78 & ” and “ 4% ” marked with a circle (the “ 4 ” is also found
in the Shinpukuji edition).

“ 5% 7 is a term for “past karma” that is much more commonly rendered as
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“ 5% 7 which is the term used in this place in both the Koshaji and Shinpukuji
editions, and also in the Dunhuang version of the Platform Sitra.” So if the
editor of the Liuzu fabao tanjing is following the text of the Koshoji edition,
where does the “ 75 & ” reading come from? This raises the possibility that
the editor of the Liuzu fabao tanjing had access to a version of a Platform
version of the Koshoji edition that he normally used.

We may note, however, that the Koshoji edition that we now know is
a printed text from the late Muromachi period % #T#4X in Japan (late 16™
c). It is quite possible that this edition introduced some changes to the text
of the Platform Siitra as edited by Chao Jiong, and that it is slightly different
from the text of the Koshoji-like edition that was used by the editor of the
Liuzu fabao tanjing. It is possible that the editors of the Japanese Koshoji
edition changed “ 75 4 ” from Chao Jiong’s text to the more commonly used
ECE

This may also be the case with the four characters “ =44 H, thirty-
odd days” that are found in the Liuzu fabao tanjing and in the texts of both
we have the rather garbled “ = —- H, thirty to twenty days.” Here it seems
possible that the editors of the Japanese Koshgji edition by mistake
changed “ =14 B ” from Chao Jiong’s text to “ ==+ H.”

In any case, it is still clear in this example that the Koshgji edition
overall is much closer to the Liuzu fabao tanjing than are either the
Liuzu fabao tanjing must have used a text very much like the Koshoji edition
as his main source.

Let us turn to a second example, taken from Huineng’s sermon on
Prajiaparamita (I am leaving out a passage in the middle that is identical in
all four versions of the Platform Sitra we are examining).

A. Liuzu fabao tanjing:
[ E4Ek! DA, MuEH, HeZ KRR, THAR, 258
B, TRk, MMRZIA, T, THAREZIE, BRAFA, Z&£Z
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B, AMHERAOME? ooo FHEEK, TRIME, 2A8SHEREL,
YNGR H R A S, BPR AME, (NALKEFikEIE4E) K 1(CBETA, T48, no.
2008, p. 350, c21-p. 351, al)

“Good friends, those of small capacities who hear this sudden teaching
are like plants whose capacities are small. Beset by a great rain, they all
collapse and are unable to grow. People of small capacities are also like
this. They possess the wisdom of prajiia fundamentally, no differently
from those of great wisdom. So why do they hear the Dharma without
being able to become enlightened? ... If one is to be enlightened to the
sudden teaching, one cannot cultivate externally (i.e., superficially): one
should just constantly activate correct views in one’s own mind, and the
enervating defilements of the afflictions will be rendered permanently
unable to defile one. This is to see the nature.” (McRae, The Platform Siitra
of the Sixth Patriarch, pp. 31-32).

B. Koshoji edition:

[ Efodk! DRZA, MEH, BoFEARMEH, BHAH, 2FA8

B, TR, MRZA, TR, TAREZE, BAFA, L&£Z

B, BATHERARE? oo EHHEEHK, THIME, 2AASTAER,

JANS RS RAE S, BPR LM, (Koshoji edition in Yanagida, Rokuso dankyo

shohon, p. 571, line 1-7.)

Mark-up key:

1. characters in the Koshgji edition that are different from Liuzu fabao
tanjing are in bold and underlined;

2. characters present in the Liuzu fabao tanjing, but missing from the
Koshoji edition, are marked with bold, underline, and strike-out. ]

C. Shinpukuji edition:

[ B4k ! PRZA, M, eI RREEH I H, THAH, F&A
B, TR, MRZA, THeREAMEZY, BRHFZIA, LHE
B, BATH AFFETE? oo BHH, TG, 2AACEFRLE
R, FBRIAR RS F T fea, B2 A . (Copy of Shinpukuji manuscript,
unnumbered pages (corresponds to Ishii, “Ekinbon ‘Rokuso dankyd’ no
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kenkyt,” section 38, line 1-9.))

Mark-up key:

1. characters in the Shinpukuji edition that differ from the Koshaji edition
and the Liuzu fabao tanjing are in bold and italicized,

2. characters that differ from the Liuzu fabao tanjing, but are identical in the
Koshgji edition, are in bold, underlined, and marked with strike-through
if missing,. |

[ E4edk! PMRZA, MiE#, HFEAREA 4, TG, £88
B, Rk, MEZA, THbEAEAREZY, BAFZIALSEZ
B, BATHEFFEFE? oo BERZH, TP, RABSFRLER,
FERIANE B % I fe, PP A& A M. (Daijoji edition in Yanagida, Rokuso
dankyo shohon, p. 102a, line 2-11.)

Mark-up key:

edition are marked with bold, italics, and strike-out;

3. characters that differ from the Liuzu fabao tanjing but are identical to the
Koshgji edition are in bold, underlined, and marked with strike-through
if missing,.]

Here too, we see a clear pattern of the Liuzu fabao tanjing being much
editions, with only a few deviations between the Koshgji edition and the
Liuzu fabao tanjing. In this example there are no exceptions to the rule.

Finally, I will present a third example of a passage found in the Liuzu
a later part of the Platform Siitra that introduces the Four Great Vows ( ¥ 4
FRE):

A. Liuzu fabao tanjing:
[ EHodk! BRMED, HELREWLLER, SANCER. AR ERG
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TR, aoakasLrer, aukratLmsd, aks LhEaL R, |
(CBETA, T48, no. 2008, p. 354a9-13)

“Good friends, now that we have done the repentances, I will express for
you the four great vows. You should all listen closely: the sentient beings of
our own minds are limitless, and we vow to save them all. The afflictions
of our own minds are limitless, and we vow to eradicate them all. The
teachings of our own minds are inexhaustible, and we vow to learn them
all. The enlightenment of buddhahood of our own minds is unsurpassable,
and we vow to achieve it.” (McRae, The Platform Siitra of the Sixth Patriarch, p.
48.)

B. Koshoji edition:

[ E4odk! BRI C, BEREWLER, SRACER. AR LS

LR, A sEl s Emer, adEaELRS, aks EhEE R,

(Koshgji edition in Yanagida, Rokuso dankyo shohon, p. b5a, line 5 — p. 55b,

line 1.)

[Mark-up key:

1. characters in the Koshoji edition that are different from Liuzu fabao
tanjing edition are in bold and underlined.]

C. Shinpukuji edition:

[FFESmEET, —HEXPE EEloBELLH, #&Hwikc
m&.@%ﬁ@a, BRI A E B, kA AT LM
& & FhMhiEZER. (Copy of Shinpukuji manuscript, unnumbered

pages (corresponds to Ishii, “Ekinbon ‘Rokuso dankyd’ no kenkyt,” p. 131,

section 27, line 1-3.))

Mark-up key:

1. characters in the Shinpukuji edition that differ from the Koshoji edition
and the Liuzu fabao tanjing are in bold and italicized;

2. characters present in the Koshgji edition, but missing from the
Shinpukuji edition, are marked with bold, italics, and strike-out;

3. characters that differ from the Liuzu fabao tanjing, but are identical in the
Koshgji edition, are in bold, underlined, and marked with strike-through
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if missing;
4. characters that correspond with the Liuzu fabao tanjing against the
Koshaji edition have been encircled. ]

D. Daijoji edition:

[FFEomiiine, —HEgRPE REpEdporZn @R Lk,
aoitk Q@A LHA, A CEK RS LR, A sEERE,
A _E g P hiE 2 R . (Daijoji edition in Yanagida, Rokuso dankyo shohon, p.
96b, line 1-97a, line 3.)

Mark-up key:

1. characters in the Daijoji edition that differ from the Koshoji edition and

the Liuzu fabao tanjing are in bold and italicized,

edition, are marked with bold, italics, and strike-out;

3. characters that differ from the Liuzu fabao tanjing, but are identical to the
Koshoji edition, are in bold, underlined, and marked with strike-through
if missing;

4. characters that correspond with the Liuzu fabao tanjing against the
Koshoji edition have been encircled. ]

Again, we see that the Koshoji edition is very close to the Liuzu fabao
However, also here we have some instances where the Liuzu fabao tanjing
appears to follow the text of the Daijoji or Shinpukuji editions rather than
that of the Koshaji edition.

An interesting example of this is the first vow, that is normally found

«

in the form it is in the Liuzu fabao tanjing “ % % 4% % f8 &% | sentient beings

928

are innumerable and I vow to save them.”” However, Huixin’s edition
must have had the innovation, or perhaps mistake, “ % it f £ 2Z 8 &, I vow
to save false and deluded sentient beings” since we find this in both the
J& 7 “the false and deluded are innumerable and I vow to save them.” It is
not surprising that the editor of the Liuzu fabao tanjing chose to restore this

vow to its more common form, and he does not need to have relied on the
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However, it is perhaps harder to explain why the sentence “ &-%8 | &
EJ4 7 “you should all listen closely” should be the same in the Liuzu fabao
each of you listen closely.” It is possible the editor of the Liuzu fabao tanjing
by coincidence chose to replace the “ ’k ” with a “ 48,” and it is also possible
that the editors of the Japanese Koshoji edition, perhaps by mistake
changed “ %8 ” from Chao Jiong’s text to “ k.” It is also possible that the
editor of the Liuzu fabao tanjing here and elsewhere made use of a text of
Zongbao in his postface talks of having access to three different editions of
the Platform Sitra.

In any case, the examples I have presented above are typical of the
relationships between the Liuzu fabao tanjing and the Koshoji, Shinpukuji,
Koshoji edition, and much more rarely seems to follow the Shinpukuji or
Daijoji editions. The inescapable conclusion has to be that the editor of
the Liuzu fabao tanjing mainly based his edition on the Koshoji text; that is,
the edition of the Platform Siitra likely prepared by Chao Jiong in 1031, and
published by Chao Zijian in 1153.”

This is in itself an important point, but it is also important for my
third argument presented further below.

2. The other major source for the Liuzu fabao tanjing was the Jingde
chuandeng lu % 1&1%5% 4.
Although almost the entire text of the Koshoji edition is included in the
Liuzu fabao tanjing, there is quite a lot of additional material in the Liuzu
fabao tanjing that is not found in the Koshgji edition or in any other earlier
version of the Platform Sitra. This is especially true for the descriptions
of Huineng’s encounters with disciples, found in chapters 7 and 8 of the
Liuzu fabao tanjing. These encounters are either much shorter in the Koshoji
edition and the other early versions of the Platform Siitra, or not found
there at all. Much of this extra material in the Liuzu fabao tanjing can be
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demonstrated to have come from the Jingde chuandeng lu % %1% ¥% 4%, the
famous Chan history that was compiled in 1004 and published in 1009.”

Here I will give two examples. First, there is Huineng’s encounter with
Fahai %% (d.u.), Huineng’s famous but obscure disciple who is credited as
the recorder of the Platform Sitra. Fahai is mentioned several times in the
earlier versions of the Platform Siitra, but this encounter is included only in
the Liuzu fabao tanjing.

A. Liuzu fabao tanjing:
[k, @Mtz AL, mpMEH e [ BPCBdh, BMEfin. e
[ATATRARS, RATRRES  R—Aine, E—airth, F&58R,
EHrE. BEH .
[eps Bk, BRfh7he, REFH,
FPEF. BEPT, dikE M,
R A&L, ZfERIE, |
EHEBTXRE, VMBHB .
[Bpo &M, THEmARE,
Kamw B, E14583#4. | (CBETA, T48, no. 2008, p. 355, a27-b7)
“The monk Fahai was from Qujiang in Shaozhou. When he first went to

study under the patriarch he asked, “The mind is buddha. Please favor
me with your instructions.” The master said, “For the preceding thought
not to be generated is mind, and for the succeeding thought not to be
extinguished is buddha. That which creates all the characteristics is mind,
and that which transcends all the characteristics is buddha. If I were to
explain it completely, I could not finish in an eon! Listen to my verse, which
goes:

With regard to the mind, it’s called wisdom.

With regard to the Buddha, it’s called meditation.

When meditation and wisdom are maintained equally,

All is pure within the consciousness.

If you are enlightened to this teaching
It is through your cultivation of the nature
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Its function is fundamentally birthless;
The dual cultivation is correct.
Fahai experienced a great enlightenment upon hearing these words. He
gave praise in verse, saying:
The mind is fundamentally buddha.
To be unenlightened to this is to subjugate oneself.
T understand the causes of meditation and wisdom.
By the dual cultivation one transcends all things.”
(McRae, The Platform Siitra of the Sixth Patriarch, pp. 54-55.)
Mark-up key:

1. differences with the Jingde chuandeng lu are underlined and in bold.]

B. Jingde chuandeng lu:
[BMEERBEFE AL, WM B [ Bpoipdh, e, | A8 :
[ATATRARS, BRAETBRE M. R—wAE e, dE—tirth, 58K,
BE¥HrE. BEBe

Pt R REFH

BPFHF BHEN kMR

A AEE BA5RIE
HiEER. ABERE,

RS LAM TEm AR

BIa g BH EHHEHD
(B8 7, MMAXBEEZPFEEF R ). | (CBETA, T51, no. 2076, p. 237,
a25-b6)
[Mark-up key:

1. differences with the Liuzu fabao tanjing are underlined and in bold.]

As we can see, the differences between the two accounts are quite
minor, and I have not found the episode in these words anywhere else. This
indicates strongly that the editor of the Liuzu fabao tanjing must have used
the Chuandeng lu as his source for this passage.

However, the differences between the two accounts are telling. The
Liuzu fabao tanjing seems to amplify the impact Huineng has on Fahai by
noting Huineng’s words caused Fahai to experience a great enlightenment
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(“ FF K "), rather than the more mundane expression in the Chuandeng
[u that Fahai put his faith in Huineng (“ 125 7).

Furthermore, the Chuandeng lu ends with a note saying, “This Chan
master is the person who is called the ‘disciple Fahai’ in the Platform
Siatra.” This suggests that the author of the Chuandeng Iu did not have his
information about Fahai from the version of the Platform Siitra that he
knew.

The second example I will give concerns Huineng’s encounter with
Qingyuan Xingsi & /217 % (660?-740), who is not mentioned in any earlier
version of the Platform Sitra. The entry on this encounter in the Chuandeng
lu is much longer than the one in the Liuzu fabao tanjing, but the latter

clearly draws on the former and mostly corresponds with it word-for-word.

A. Liuzu fabao tanjing:

[T, 4TMERBIK. ME L L rad, BRE2M, #Me . [F
TR A, BRARRE4? | e [ RS HEHER? | B[ 2#FF 4] B
Bl BATrEm? | a:l BFdish, MBEZH? | BESZ, 28AXK.
—H0, BRa [ kEoih—7, 48R, | BRFx, 2BENF R, ]
(A KAL) & 1 (CBETA, T48, no. 2008, p. 357, b12-18)

Mark-up key:

1. differences with the Jingde chuandeng lu are underlined and in bold.]

“Chan Master Xingsi was born into the Liu family of Ancheng (Jian Xian,
Jiangxi) in Jizhou. Hearing that the teaching [of sentient beings] was
flourishing from the Dharma seat at Caoqi, he came to consult and do
obeisance [to Huineng]. He asked, “What task should one undertake so as
not to [backslide and] fall down the stages?”

The master said, “What have you done in the past?”

[Xingsi] said, “I have not performed even the sagely truth.”

The master said, “What stages would you fall down?”

[Xingsi] said, “Without having performed the sagely truth, what stages can
there be?”

The master was profoundly impressed by Xingsi, and made him the chief
among his followers. One day the master said to [Xingsi], “You should go
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off and teach somewhere, so that [the Dharma] is not cut off.” Xingsi thus
attained the Dharma, then returned to Mount Qingyuan in Jizhou, where
he disseminated the Dharma and taught [sentient beings].” (McRae, The
Platform Siitra of the Sixth Patriarch, p. 66.)

B. Jingde chuandeng lu:
LB EBEE, BESE. Ma [T, PrRsmka? | A8k
GHEHE? | Fa I 2% A, | A [ A2 | a0 Z2F574%,

TSR A? | MMEBZ, ... —B, BEHFA: [ HEph—7F, &4
Brad, | B ig k. EFMHFRLBEF. (CBETA, T51, no. 2076, p. 240,
al7-c6)

Mark-up key:

1. differences with the Liuzu fabao tanjing are underlined and in bold.]
Again, we see that the two texts are very close to each other. There
is no other text that the editor of the Liuzu fabao tanjing could have drawn
on that contains this episode in similar wording. There is no doubt that we
are seeing borrowings from the Chuandeng lu by the Liuzu fabao tanjing and
not the other way around. This is attested to by the fact that whenever the
Liuzu fabao tanjing uses material from the Koshdji edition in the encounters,
it deviates from the Chuandeng lu even if other parts of the biography
are identical to what is found in the Chuandeng lu. For example, the long
description of Huineng’s encounter with Fada % (d.u.) in the Liuzu fabao
tanjing (p. 356b) appears to be put together from the accounts found in
the Koshgji edition and the Chuandeng lu. The first part of this episode (p.
3b5b, line 8-22) is almost identical to the beginning of Fada’s biography
in the Chuandeng lu (p. 237c, line 21 — p. 238a, line 6). The next ten lines in
the Liuzu fabao tanjing (p. 3565b, line 23 — p. 355c¢, line 3) are a mixture of
sentences from the Koshoji edition (p. 61e, line 5 — p. 61f, line 6) and the
Chuandeng lu (p. 238a, line 7-12). The next five lines (p. 355¢, line 3-8) in
the Liuzu fabao tanjing are found in almost the same form in the Koshoji
edition (p. 62a, line 1-5). The following seven lines (p. 355c, line 8-16)
are found in the Chuandeng lu (p. 238a, line 13-19). The passage after that
in the Liuzu fabao tanjing (p. 355¢, line 15-21) is from the Koshoji edition
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(p. 62a, line 5 — p. 62b, line 2). The rest of the episode (p. 355¢, line 21 —
p. 3564a, line 25) is clearly based on the Chuandeng lu (p. 238a, line 19 — p.
238D, line 20) and coincides to a large degree in wording. Similar cases
where the Liuzu fabao tanjing appears to use material from both the Koshoji
edition and Chuandeng lu are found in Huineng’s encounters with Zhicheng
A3 (d.u.) and Shenhui #4& (684-758).”

It should be added that the editor of the Liuzu fabao tanjing likely also
used sources other than the Chuandeng lu for his edition. There are several
passages in the Liuzu fabao tanjing that have no parallels in the Chuandeng
Iu, and, for example, the Liandeng huiyao ¥ % & % (preface dated 1183)™
appears to be quoted in several places.

In conclusion, however, there is little doubt that after the text of the
Koshgji edition, the most important source for Liuzu fabao tanjing was the
Chuandeng lu.

3. Qisong’s edition of 1056 was almost certainly not the basis for the
Liuzu fabao tanjing.

It is usually assumed that the Liuzu fabao tanjing was based on an edition of
the Platform Siitra prepared by the famous scholar-monk Qisong # %; (1007-
1072). Qisong’s edition is now lost, but it is known from a preface to it by
the official Lang Jian #f # (d.u.),” which is included in the Tanjin wenji 4%
# % compiled by Qisong himself.” The preface is dated 1056 and has the
title “Liuzu fabao ji xu” < # % 5 3¢ K-, suggesting that the title of Qisong’s
edition was Liuzu fabao ji 7<#1 % 5f 32. The preface states that Qisong acquired
an “old Caoxi % /% edition” of the Platform Siitra, edited it, divided it into
three fascicles, and had it published.

However, if Qisong’s edition was the direct ancestor to the Liuzu fabao
tanjing then, as we have seen, Qisong must have used a text like the Koshoji
edition as his basis. But the text of the Koshoji edition was probably not
published until 1153, the year Chao Zijian’s preface is dated.

Of course, it is possible that the text was in circulation in manuscript
form earlier, or even that Chao Jiong himself published it after 1031; but
Chao Zijian mentions that the text he published was hand-written and
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clearly indicates that he considered it unique, and there is no sign of it
having been published or circulated earlier. Citations attributed to Huineng
or the Platform Siitra in Chinese literature before the thirteenth century
that I have located never correspond to the Koshoji version of the text, but
generally follow either the Dunhuang or the Huixin versions. It therefore
seems unlikely that Chao Jiong’s edition of the Platform Sitra was published
or widely circulated before 1153. Qisong’s edition therefore must have been
based on other versions of the Platform Sitra and so Qisong’s text must
have been different from the text of the Koshgji edition and cannot have
been the ancestor to Liuzu fabao tanjing.

Something else suggests that Qisong’s edition cannot have been the
basis for the Liuzu fabao tanjing. Qisong’s Chuanfa zhengzong ji 1% i i ‘% 3. from
1061” has several records of Huineng’s encounters with disciples that have
parallels in the Liuzu fabao tanjing (that, as we have seen, are based on the
Chuandeng lu). However, in the Chuanfa zhengzong ji, all of these episodes
are quite different in wording from the Liuzu fabao tanjing and the

36

Chuandeng [u.” It seems unlikely that Qisong before 1056, when he
prepared his edition of the Platform Siitra, would have been content to copy
from the Koshoji edition and the Chuandeng lu,” while in the years before
1061 when he compiled the Chuanfa zhengzong ji he rewrote everything and
did not use any material from either text.

There are several references to a Liuzu fabao ji 7<#Li% % 3¢ in Chinese
literature. The earliest is in the Chongwen zongmu 2 3.4 B from 1041,* which
of course cannot be a reference to Qisong’s 1056 edition. Here, and
everywhere else that this title is mentioned, it is said to be in one fascicle,
whereas Lang states that Qisong’s edition was in three fascicles. It seems
likely that “old Caoxi edition” Qisong used was a copy of the one-fascicle
edition of the Platform Sitra with this title, but unfortunately we know
nothing about what the text may have been like. I have found no references
to Qisong’s edition of the Platform Sitra in historical sources and no
quotation that appears to be from it. In conclusion, it would seem Qisong’s
edition of the Platform Sitra failed to gain any widespread popularity, and
that no trace of it has been preserved.
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Conclusion

In this essay I have discussed some important aspects of the evolution of
the Platform Sutra, arguing that Chao Jiong’s version of Huixin’s edition
of the text (now known through the Koshgji edition) together with the
Chuandeng lu were the main sources for the Liuzu fabao tanjing, and that
Qisong’s edition of the Platform Sitra from 1056 has no connection to the
Liuzu fabao tanjing.

Interestingly, although Chao Jiong’s edition of the Platform Sitra was
published in 1153 it does not seem it was circulated widely. Surviving
quotations of the Platform Sitra from the Song and later almost never
seem to be to this edition. But Chao Jiong’s edition indirectly became
enormously influential as the Liuzu fabao tanjing came to dominate in the
Yuan dynasty and all the way up to modern times.

It is also interesting to note that one of the main additions the editor
of the Liuzu fabao tanjing made to the text of Chao Jiong’s edition was the
inclusion of so-called “encounter dialogue” (jiyuan wenda #% 1% ),” that
almost all came from the Chuandeng lu. As Chan developed in the Song
dynasty, it seems encounter dialogue came to be understood as its most
distinctive feature. But no real encounter dialogue is found in any version
of the Platform Sitra prior to the Liuzu fabao tanjing. It is not surprising that
from the early Song, the Platform Siitra began to be considered inadequate
and that it was felt something was missing from the text. This sentiment
was expressed already in the 1056 preface to Qisong’s edition, and we also
find it in the Zuting shiyuan #8 j& ¥ 3% from 1108 which, although it notes
that the Platform Siitra was circulating widely, laments the fact that no
“complete version” of the Platform Sitra and other older Chan texts could
be found.” So, it was only with the Liuzu fabao tanjing that a version of the
Platform Siitra that seemed truly satisfying came into circulation. Therefore,
the Liuzu fabao tanjing quickly rendered all other versions of the Platform
Siitra obsolete and soon came to be considered the sole orthodox Platform
Siitra. It is only in recent times have we begun to become aware of its long
and complex history.
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APPENDIX A
Early Platform Siitra

Dunhuang (ca. 780)*
HEAR Fabao ji tanjing (?) N
SRR N

/

Liuzu fabao ji AN
FHIAT Huixined. (967) .
(1 fasc.) HiT A AN

Qisong ed. (1056)
Liuzu fabao ji

AR SR Ffek
(3 fasc.)

Chao Zijian ed. (1153)

Chao Jiong ed. (1031) Zhou Xigu ed. (1012) °

\
\
\
\

Cunzhong ed. (1116)

RFHA fFri A (2" printing)
Chuandeng Iu (1004) ‘
SR EE R ) .
o ete. Qingyuan& ¢ printing
1200-1205
[Kashaji* Shinpukuji* Daijoji* Tennez]l*
BT ] iR KFAA s
. Note:
Angestral long efhtlon Extant editions of the
Liuzu fabao tanjing Platform Siitra are marked
FIEE with an *

/

Zongbao ed. (1291)* Deyi ed (1290)*
TFEA FEEA

From: Morten Schliitter, “Textual Criticism and the Turbulent Life of the
Platform Sutra,” in Richard VanNess Simmons and Newell Ann Van Auken,

eds., Studies in Chinese and Sino-Tibetan Linguistics: Dialect, Phonology,

Transcription and Text, Taibei: Institute of Linguistics, Academia Sinica,

2014, p. 420.

NOTES

1

Much of my research on the Platform Sitra began under the direction of the late

Professor Stanley Weinstein, and I would like to express the deep gratitude I owe

him.
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Shinpukuji edition I am using an unpaginated copy of the manuscript generously
made available to me by Professor Ishii Shiido. The Zongbao version of the Liuzu
fabao tanjing is found in T48, no. 2008. Ishii Shudo, “Ekinbon ‘Rokuso dankyd’ no
well as several other related editions of the Platform Sitra, with each other and
with the Dunhuang version of the Platform Sitra.

* John R. McRae, The Platform Sitra of the Sixth Patriarch, Berkeley, Calif.: Numata
Center for Buddhist Translation and Research, 2000 (e-book version).

T (R AR L KRB IAE R RS R A K AN K ) £
1: T&fEMR, BEA% | (CBETA, T48, no. 2007, p. 337, a26).

* See, for example, % %420 &%) (CBETA, T18, no. 915, p. 941b16)

It should be noted that in some ways the Deyi version of the Liuzu fabao tanjing

is slightly closer to the Koshoji text than is the Zongbao version, but I will not

address this issue here.

* CBETA, T51, no. 2076. The similarity between the Liuzu fabao tanjing and the
Jingde chuandeng lu was already noted in Ui, Zenshiishi kenkyii, vol. 2, pp. 34-44, but
has been paid little attention since.

*! See Schliitter, “A Study in the Genealogy of the Platform Sitra,” pp. 85-89.

® CBETA, X79, no. 1557 // Z 2B:9.
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* For references to Lang Jian’s biography, see Chang, Songren chuanji ziliao souyin,
vol. 3, p. 1947.

* CBETA, T52, no. 2115, p. 703b-c.

® CBETA, T51, no. 2078, pp. 715-768.

Compare, e.g., the entry on Xingsi in Chuanfa zhengzong ji with his entries in the

Liuzu fabao tanjing and Chuandeng lu quoted earlier: {#&:* E ) £7: [ AR

ZZt, BFRITESM. TMEHAL, MAKRZIERATAL, KRFHRZ

B, REARSEEME, EREARET, S EFFATEFTGE. KTRRFA

AR, SBAAZEARLF . RETGH LT, A AES—T £ LR,

BEFAME, BEHRLUZFET. REFEMF. LEH—A. 9dikt A

&%, | (CBETA, T51, no. 2078, p. 749, b14-21).

The Chuandeng lu was known to Qisong who mentions it in his Zhengzong ji. See

CBETA, T51, no. 2078, p. 715c2.

* Compiled by Wang Yaochen E 3 E (1003-1058), et al, fasc. 10, p. 13a, Wenyuan ge

siku quanshu 3 P w9 & 4 F (Taibei: Taiwan shangwu yinshu guan, 1983-) vol.

674.

A term coined by Yanagida Seizan that cannot be found in any pre-modern Chan

source. See McRae, John R., “The Antecedents of Encounter Dialogue in Chinese

Ch’an Buddhism,” in The Koan: Texts and Contexts in Zen Buddhism, ed. by Steven

Heine and Dale S. Wright, New York: Oxford University Press, 2000, p. 47.

* CBETA, X64, no. 1261, p. 423, b3-8 // Z 2:18, p. 110, d17-p. 111, a4 // R113, p. 220,
b17-p. 221, a4.1
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