
1. Introduction

In contemporary Thailand, we observe a form of “worship” of the current 

king (Rama IX) that has spread across many parts of the Thai society. Some 

scholars call this phenomenon “hyper-royalism.” Based on political analysis, the 

phenomenon has been criticized as an “irrational” religious belief. Furthermore, 

political controversy has arisen over the Thai kingship.

To my knowledge, there is no existing research on this controversy based 

on religious studies. Therefore, in this paper, I address this point by examining 

the structure and image of the authority of the current Thai king based on the 

perspective of Buddhist morality.

First, I review theories about divine kingship and then reconstruct them 

according to Hannah Arendt’s concept of the authoritarian regime. Applying this 

concept, I analyze the religious and political dimensions of hyper-royalism in 

Thailand. Specifi cally, I attempt to show how the religious dimension of hyper-

royalism has been constructed and transformed. Then, I examine the royalist’s 

image of the social order as an integration of authoritarian kingship and democracy.

2. From “Kingship” to “Regime of Kingship”

Numerous studies have addressed the topic of kingship and its perceived 

divinity. In cultural anthropology, A.M. Hocart’s classical theory of the structure of 

kingship argues that the worship to a deity stemmed from the worship to a sacred 
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king and all the initiation rituals originated from the coronation ritual of the king 

[Hocart 1927].  In the fi eld of ancient history in Southeast Asia, R. Heine-Geldern 

proposed a stimulating hypothesis on the relation between cosmology and the 

institution of kingdom [Heine-Geldern 1942]. These works infl uenced research 

on the kingship of Bali in the 19th century by C. Geertz, and on the pre-modern 

kingdom of Thailand by S.J. Tambiah [Geertz 1980, Tambiah 1976].

However, there are diffi culties in applying these theoretical models to the 

analysis of contemporary society. Because contemporary kingdoms and kingships 

are far from their archetypes and their legitimacy is not entirely based on traditional 

cosmology.

Conversely, in the classical theory of systems of divine kingship’s power and 

authority, Japanese anthropologist M. Fukushima attempted to apply these models 

to his analysis of contemporary kingship in Southeast Asia [Fukushima 1991] using 

a two-step analysis. First, he focused on R. Needham’s theory of “dual sovereignty,” 

which states that men are subject to diarchic forces such as jural and mystical, 

political and religious, or secular and sacred (Needham 1980: 70-71). Applying 

this, Fukushima organized M. Weber’s diarchic argument on political domination 

such as caesaropapism and hierocratic domination, secular and ecclesiastic powers, 

or political and magic charismata [Weber 1978: 1158-1173].

Fukushima argued that both political and hierocratic domination included 

jural and mystical forces. For example, political domination may have military 

forces and administrative apparatus on one side and personally charismatic 

political leaders on the other side. Similarly, hierocratic domination may have both 

ecclesiastic administrative apparatus on one side and monastic asceticism on the 

other side. Based on the idea of this multilayered dual sovereignty, Fukushima 

performed a comparison between the following two cases: 1) the present king to 

a political dictator in contemporary Thailand under the regime of constitutional 
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monarchy and 2) the former kings in traditional polity to political leaders of 

contemporary Indonesia, which has abolished kingship.

However, this theory has some drawbacks. First, we can also see some 

features of kingship that relate to spiritual forces. In the theory of dual sovereignty, 

R. Needham compares the jural power of chiefs to the mystical authority of 

divine kings [Needham 1980: 70]. Other examples are as follows. According to 

E.H. Kantorowicz, Jesus is considered as a king who rules the church, and N. 

Machiavelli sees the domain of the Pope as the Ecclesiastical Principalities and the 

Pope as one of the princes.

Second, in the idea of multilayered dual sovereignty, each part of sovereignty 

may repeatedly be divided in two parts. Fukushima suggested that the Thai kingdom 

regime has duality that comprises a military dictator and a divine king in the realm 

of secular power against the spiritual authority of Buddhist Sangha. However, 

conversely, he argued that the military dictator has some features of kingship. He 

labeled this “a kind of dual kingship” [Fukushima 1991: 222).2

The diffi culty lies in the vague meaning of “king (or queen).” Even Weber’s 

argument does not focus on the kingship itself but mainly on the routinization of 

political and magic charisma and on the revolutionary social change by charisma. 

The above cases do not clearly indicate the essence of kingship. If we consider 

the variety of kings or monarchies and the images of kings in the world, it may be 

diffi cult to analyze the fundamental nature of kingship. For example, if the king is 

defi ned strictly in premodern western society, an emperor, a prince, and a religious 

person who governs his/her domain, or divine leadership in an uncivilized society 

are not included in this defi nition. Furthermore, some may think that the crucial 

point of kingship is based on a hereditary system. However, some kings ascend 

the throne through an election process, such as in ancient Rome, or there are times 

when a person outside the heredity system usurps the kingship. Another example is 
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the Dalai Lama, who is a religious and political authority in the traditional Tibetan 

society, is chosen as a boy, and is the reincarnation of the previous Dali Lama.

Therefore, in a broad sense, we might argue that the king is a person who 

dominates his territory with his sovereignty. However, even this defi nition does 

not fi t the king within a modern constitutional monarchy because the right of 

domination and sovereignty has been transferred to the people. Taking these points 

into account, it seems diffi cult to extract the essence or defi nition of kingship.

To avoid this diffi culty, it would be better to replace the question of what 

is kingship with the question of what type of rule can be seen in the regime by 

someone considered a king. Regarding this point, the typology of political rules 

examined by Hannah Arendt can be useful. She compared “authoritarian regime” 

or “authoritarianism” with tyranny, liberalism and totalitarianism.

Arendt argued about some of the features of authoritarianism, suggesting that 

an authoritarian government is ruled by a “code” that is “external” and “superior” 

to the ruler (and needless to say, external and superior to the ruled) (See Figure 1). 

That is to say, its legitimacy and forces transcend the political realm. Therefore, 

authoritarianism is different from tyranny ruled by violence and the ruler’s own will 

and interest (See Figure 2). Authoritarianism is also different from an egalitarian 

order, which stands on persuasion through peoples’ arguments (this egalitarian 

order might be the regime of liberalism; however, Arendt did not mention it clearly 

(See Figure 3)) [Arendt 1993: 97].

Arendt also described another feature of authoritarianism, which is the 

pyramid-like, hierarchical image of the government. Although this feature may 

be considered similar to tyranny, Arendt believed that the image of tyranny is 

not a pyramid-like hierarchy but a ruler against all. In other words, all the people 

except the ruler are equal and, of course, equally powerless. (As for the totalitarian 

rule, Arendt saw its regime as different from others. She explained it as an onion 
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structure. (See Figure 4)) [Arendt 1993: 98-100]

These features of authoritarianism as ruled by external order and having 

a pyramid-like hierarchy can be seen as one of the crucial points of kingship. 

However, a king can also be a tyrant, and, as Machiavelli says, even a tyrant might 

govern adequately in some cases. Besides, in her essay on authoritarianism Arendt 

examined not only kingship but also the government of the Greek police based on 

the ideas of Plato and, in other cases, ancient Roman republics [Arendt 1993:104-

115, 120-128]. Furthermore, her interest was not in the “authority in general,” but 

in the specifi c concept of authority dominant in the history of the Western world 

[Arendt 1993: 92].

Figures 1 to 4 were drawn on the basis of Arendt’s explanation.

Figure 1

Authoritarianism

Figure 2

Tyranny

Figure 3  Liberalism

Figure 4

Totalitarianism
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Although it is necessary to take these points into account, it is possible to 

distinguish the regime of kingship from liberalism or totalitarianism. Moreover, it 

can be said that authoritarianism is strongly related to kingship. 3 Applying Arendt’s 

idea allows us to examine kingship, which can be both authoritarianism and tyranny, 

in the context of contemporary society, without delving deeply into the argument 

of the essence of king. In other words, the phenomenon of kingship where religion 

and politics meet in contemporary society can be described as the phenomenon of 

contact between hierarchical and egalitarian society, vertical and horizontal order, 

authoritarianism and liberalism, or kingship and democracy.

Now I move on to the next step in the analysis, examining hyper-royalism in 

the contemporary Kingdom of Thailand. The regime of modern Thailand is called 

“Thai-style democracy” with its constitution regulating that “Thailand adopts a 

democratic regime of government with the King as Head of the State.” Focusing on 

the religious dimension, I apply the above ideas of authoritarianism to the analysis 

of this hyper-royalism and Thai-style democracy.

3. Transformation of Kingship in Modern and Contemporary Thailand

In examining the religious dimension of hyper-royalism, it may be helpful 

to begin briefl y with a view of the transformation of kingship, especially in the 

political and religious dimension, in modern and contemporary Thailand. This 

is because the images of divine kingship have varied depending on the personal 

character of each king, the age of the king, the power of anti-kingship groups, and 

the growth of mass media [Akagi 2002: 118]. Through this brief history, we will 

realize that hyper-royalism does not have a long history.

Modernization, or Westernization, in Thailand began in the mid-19th century. 

During the reign of King Rama IV (1851-1868), education based on Western 

modern knowledge started in the circle of royal families. Rama IV had lived in 
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a temple as a monk for 27 years before his enthronement, and during this time 

he established a Buddhist sect to reform Thai Buddhism and excluded teachings 

not based on the Pali canon. This reformation led to the establishment of the 

foundation of orthodox teaching in Thai Buddhism. With the changes, the infl uence 

of traditional Buddhist cosmology and divine power of Hinduism, both of which 

had legitimated the authority of the king, waned little by little. Conversely, the 

authority of the king based on morality was preserved. This morality appeared in 

the form of gaining merit by making offerings to Buddhist temples and monks on 

the occasion of Buddhist rituals or in the form of political rule based on Buddha’s 

teaching.

During the reign of the next king, Rama V (1868-1910), modernization 

progressed and a centralized government was established by the absolute monarchy. 

At this time, the fi rst Sangha Act of 1902 was enacted by the government, and 

temples and monks living in Thailand were integrated into a single organization.

Then, in the reign of King Rama VI (1910-1925), the government set a high 

value on the triad of “nationality,” “religion” (especially Buddhism), and “the 

king.” Nationalism promoted by traditional rulers, namely, “offi cial nationalism,” 

had spread in Thai society. However, at that time, such nationalism did not lead to a 

rise in hyper-royalism, in which many people pay homage to the king everywhere, 

because mass media were not suffi ciently developed and the literacy rate of the 

Thai people was not high, except in the urban areas. 4

However, the era of absolute monarchy came to an end during the reign of 

King Rama VII (1925-1935). Because of the continuous fi nancial crisis in the 

government and the Great Depression in 1929, some bureaucrats and members of 

the military were against monarchy. Then, a revolution broke out in 1932. Since 

then, the Thai regime has been changed to a constitutional monarchy. In 1934, 

Rama VII went to England and abdicated the throne the next year.
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When the next king, Rama VIII (1935-1946), ascended the throne, he was 

only 10 years old and had been staying in Switzerland for his education. His full 

royal activities started in December 1945 when he returned to Thailand at 20 years 

old. However, a tragedy occurred half a year after his return. The king was shot in 

the head and died in his bedroom. This shocking incident led to a big political issue, 

but its details are unknown even now.

The current king, Rama IX, was crowned in 1946. He also was still underage 

at the time and had spent most of his time in Switzerland until his return to Thailand 

in 1952. In a word, the 18 years from 1934, when King Rama VII went over to 

England, to 1952, for the most part, kings had been absent in Thailand. Thai people 

also had less consideration for their kings.

A great change occurred in 1952. The present king, Rama IX, commenced 

his tour of inspecting and visiting various places in Thailand at the age of 25. He 

also began conducting Royal Projects on development, welfare, and philanthropic 

works. The image of “Thammarat” or “Dhramaraja,” a righteous king practicing 

the ten virtues in the Buddhist canon, has been actualized gradually. At the same 

time, the king has been seen as a ruler who is concerned with and is solicitous for 

people. It is a new image of the king.

However, the power or infl uence of the king was weak at that time. In reality, a 

military regime took advantage of the king’s image for its legitimacy. In particular, 

after the coup by Field Marshal Sarit Thanarat in 1957, the king’s activities were 

reported through mass media and a birth festival of the king came to be celebrated 

on a large scale. Merit-making or “tham bun” ceremonies performed by the king 

have also been given attention. The king’s image is one of a person in the highest 

position in the hierarchy of having merit. The series of constructed images of the 

king may be seen as a part of an anti-communist policy following the wishes of the 

U.S. government [Marshall 2014: 80].
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In 1963, when the king was 35 years old, the Royal Projects widened gradually 

in scale, and donations to the projects have since increased. As of 2015, the total 

number of projects has reached over 3000. Accordingly, the king has begun to wield 

his own infl uence. This can be analyzed as building a system in which donations 

and loyalty of the people are gathered on top, namely by the king, and they are 

redistributed to the bottom. It is a crucial point that the people are involved in the 

activities and discourse of the righteous king.

After 1973, the king increasingly enlarged his infl uence. This began the era 

of Thai-style democracy and hyper-royalism. The turning point was the popular 

uprising on October 14, 1973. The king, who was 45 years old at the time, chose to 

support pro-democracy protesters against the military regime. Ultimately, this led 

to the leaders of the military regime leaving Thailand [Akagi 2002: 118].

In the case of a serious political collision between two groups and a massacre 

of the people by soldiers in May 1992, the king, who was 64 years old at the time, 

called the leaders of both groups and arbitrated between them. The scene was 

broadcasted, and it boosted the king’s infl uence, authority, and fame.

In 2006, a political collision occurred between the group supporting the 

government led by Thaksin Shinawatra and an anti-Thaksin group. This caused 

great confusion in the election. Then, the king addressed the court staff and 

instructed the judiciary to take some action to resolve the crisis. Since then, the 

judiciary has been increasingly politicized [Tamada 2010].

As the king’s political infl uence increases, he is venerated more and hyper-

royalism spreads. Conversely, severe criticism against the king and royal family 

also appeared after 2006.

Next, I examine the religious dimension of hyper-royalism and qualitative 

changes in the way the king is venerated. Through this analysis, we see the 

process of the king becoming a model person who practices Buddhist morality, the 
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people’s internalization of these morals, and the image of social order in Thai-style 

democracy related to authoritarianism.

4. Hyper-royalism and its Transformation

Thai historian Thongchai Winichakul pointed out the characteristics of the 

phenomenon of hyper-royalism in Thailand as follows: “intensifi ed presence of 

royalism in everyday social life, hyperbolic attributes of the royals making them 

divine beings, religiosity or faith-based cult, public participation in reproduction 

and social sanction, and strict control and severe limits of different views on 

royalism” [Thongchai 2013a, 2013b].

Thongchai criticized the abovementioned religiosity as being irrational with 

the words “spell,” which means “the ideology and discourse of modern Dharmaraja 

(righteous king),” and “magic,” which means “the re-enchantment of modern 

royalism by visual effects.” He also analyzed the magico-religious phenomenon, 

not as brainwashing from the top, but as mass culture composed by the visual 

effects of modern technology.

The ideology of Dharmaraja and the visualization of the activities or rituals 

of royal families have truly had a great infl uence on the magico-religious feature 

of hyper-royalism. Thongchai characterized this phenomenon as an irrational 

religious belief. However, he did not analyze the concrete process whereby the 

magico-religious feature affects people’s minds. In other words, analyzing irrational 

religious beliefs in detail is necessary. Focusing on the transformation of the way of 

venerating the king and people’s practices of Buddhist morality in their daily lives, 

I attempt to show a part of the process of irrational religious belief below.

One thing must be mentioned briefl y before the analysis. The Buddhism 

that I deal with is a type of offi cial Buddhism that is constructed by a government 

initiative and is especially present in public education. This kind of Buddhism 
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emphasizes the moral act on the society. Conversely, monks are more likely to 

emphasize on merit making and enlightenment.

It is true that the Buddhism of monks in Thailand has been related to the 

ideals of the government. Moreover, traditionally, the Sangha, a Buddhist monks’ 

organization, has supported the legitimacy of the king through rituals such as the 

coronation ceremony and merit making ceremony. However, what I would like to 

call attention is much more serious and is that the government has molded newly 

aroused “hyper-royalism” using their offi cial Buddhism.

To show the connection between the veneration of the king and Buddhist 

morality, I took an example of morality education from the general curriculum used 

in Thai schools. In Thailand, children learn loyalty to the king and how to venerate 

him in school. In the textbook on civic studies and religion, especially Buddhism, 

the king’s moral character is frequently emphasized. However, these features have 

been added since 1978. Regarding this point, T. Notsu, who wrote a monograph 

about school education and nationalism in Thailand, says the following:

I read through the textbooks on civic studies written in the 1950s and 

1960s based on the old curriculum. In these “old type textbooks,” we 

can’t fi nd any fi rm attitude of the government that aims to nurture 

homage to the king thoroughly. But we can fi nd it in the textbooks 

based on the new curriculum reformed in 1978. The old type textbooks 

have few descriptions of the king. And the descriptions are featureless. 

[Notsu 2005: 177]

Reading some of the abridged translations of textbooks on civic studies and 

Buddhism written from 1958 to 1963, I also noticed that most of the descriptions 

of the king are limited in the explanation of his competence and the role of the 

The Religious Nature of the King in Modern Thailand: Hyper-Royalism and Democracy　（11）118



constitutional monarchy state. Some parts point out the king’s traditional role in 

“the Royal Kathin ceremony,” in which special robes are donated to ordained 

monks by the king or his representative. As Notsu said, the textbooks include 

neither instructions to pay homage to the king nor descriptions of the king’s moral 

character.

However, the textbooks after this period emphasize the king’s mercifulness 

and concern for the Thai people.5 Furthermore, in some textbooks, especially 

those on Buddhism, not only the history of the present king but also that of 

successive kings, some royal families, and famous monks and laities are described 

in detail. They are focused on, not as persons who have mystical power, but as 

model Buddhists who have acquired virtues such as diligence, faith, mercifulness, 

uprightness, the ability to get things done, and so on. Then, Thai students learn, or 

in other words, internalize, these virtues [Carat and Kawi  (Pho So) 2548].

This is a system or image of social order composed by the imagined close 

relationship between the model virtuous king and people who internalize and 

practice the virtues shown by the king; this image of social order and its practice are 

part of hyper-royalism, and they can be seen everywhere in Thailand. For example, 

when Thailand faced a severe economic problem caused by the Asian Financial 

Crisis in 1997, the king promoted his “philosophy of suffi ciency economy,” and 

later the government adopted it in its policy. Suffi ciency economy is a sustainable 

and autonomous economy that avoids the destruction of nature and life and stresses 

the cultivation of morality for people to practice the economic philosophy [Tsuneisi 

2007].

Another important point is the change in the way of showing loyalty to the 

king or returning the king’s kindness. Not only donations to the king but also 

people’s moral practices are emphasized in this change. “Moral project” is a typical 

instance. This is a new type of student activity established in 2006 by a Buddhist 
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monk with the help of the Ministry of Education and some private schools. The 

activity was organized by a group of interested students in each school in order to 

solve various community issues where they live. Each group submits a detailed plan 

that accords with Buddhist virtue, or Islamic virtue for Muslim students, and the 

virtuous remarks of the king have to be mentioned. Moreover, the good conducts 

of the activities are seen as offerings to the king. This explanation motivates Thai 

students. Then, their achieved results are examined by a committee and excellent 

activities are awarded a prize by the king or royal families [Yano 2013: 265-273 ].

Likewise, the motif of social order marked by the veneration of the king and 

people’s moral practices can be seen in the media broadcasting of royal families. 

For example, a short animation fi lm on the royal family was broadcast in Thailand 

in 2010. It portrayed various Thai people who differed in their religion, ethnicity, 

region, and class gathering together and offering various goods to an image of the 

king and queen fl oating on a Bo tree, which is a symbol of the enlightenment in 

Buddhism. In the fi lm, each leaf of the Bo tree was depicted as the heart or mind of 

Thai individuals. In the background was a song that included the phrase “When we 

get into diffi culties, we look up at the sky high above. And we swear. We follow the 

teachings of the Father [i.e., king] and seek to do good.”

We can see a similar phenomenon at the Olympic games. Thai athletes raise 

and display a photo of the King when they win a medal [Hincks 2013, Pavin 2012],6 

or they offer the medal to the king [Preacha 2012]. Once we know the system 

composed of the model of the virtuous king and people who internalize the virtues 

and good deeds in return for the king’s kindness, we can understand the feelings 

behind the medalists’ actions.
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5. Monarchy and Democracy

As described above, the image of social order composed by the king and Thai 

people in the 1960s transformed to a different image after the 1970s. In the 1960s, 

the king was seen as a righteous ruler who performed traditional Buddhist rituals 

and moved forward with royal projects out of mercy for the people. The people, in 

turn, showed their loyalty to the king, sometimes by giving donations. This was a 

system of the redistribution of good deeds and wealth of goodwill. However, there 

was emotional distance between the king and the people.

Following the 1970s, this emotional distance has been shortened. The king 

is characterized as a model Buddhist who has acquired the Buddhist virtues, and 

people internalize these virtues and make society through their good deeds, in 

return for the king’s kindness. Not only mere visualization but also these religious 

and moral practices form the basis of the irrational belief of hyper-royalism.

Furthermore, the image of social order composed of the king and people 

through the medium of good deeds can be understand as a combination of 

authoritarianism with veneration of the king and the principle of liberalism or 

democracy on which people create civil society through their self-help.

However, the image of an authoritarian regime with hyper-royalism in 

Thailand is different from the pyramid type of hierarchy Arendt mentioned as the 

model of authoritarianism. First, in the image of hyper-royalism, people directly 

internalize practices and teachings in which the king is regarded as a model virtuous 

Buddhist. This is the imagined but direct relationship between the king and each 

person. Second, this image is rather similar to the tyranny in Arendt’s model in 

which all the people except the ruler are equal.

This type of vertical relationship devoid of a pyramid-like hierarchy can 

be seen to produce an atmosphere of liberalism and democracy with people who 

are equal and who internalize the virtues of the king. The regime of Thai-style 
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democracy or “royal democracy,” with its constitution regulating that “Thailand 

adopts a democratic regime of the government with the king as the head of the 

state,” has developed as a form of union between authoritarianism with religious 

morality and liberalism with equality (See Figure 5). In a way, the king has played 

a crucial role in the democratization of Thailand.

However, whether Thai-style democracy is the same as constitutional 

democracy in the Western sense or is compatible with democracy based on the 

institutionalized party politics is unclear. Rather, in these days, the view that the 

vertical relationship devoid of a pyramid-like hierarchy is not an ideal social 

order but just a concealment of real hierarchy has emerged (See Figure 6). For 

instance, the United Front of Democracy Against Dictatorship (UDD), also known 

as the “Red Shirts” group, criticized the hierarchical regime as a system ruled by 

traditional elites. Moreover, some radically regard the present monarchy and the 

belief of the divine kingship as problems. This group is opposed to the People’s 

Alliance for Democracy (PAD), also known as the “Yellow Shirts,” who positively 

support monarchy.

Figure 5 Figure 6
The image of Thai-style democracy 1 Image of Thai-style democracy 2
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The king is currently 88 years old and has been repeatedly hospitalized. The 

ideal social order that the king and royalists have built is now wavering, and it is 

uncertain whether this ideal can survive as a social model in future Thai society.

Footnotes
1 This paper is a revised form of a presentation from the session “Kingship and Religion in 

“Post-Secular’ Society” that was given at The International Association for the History 

of Religion (IAHR) 21th World Congress, on August 24, 2015, at the University of 

Erfurt, Germany.

 This work was supported by JSPS, KAKENHI 26284011.
2 This opinion is originally from an argument by C. Thak. Fukushima paraphrased Thak’s 

idea here.
3 In an argument of cultural anthropology, the difference between the king and a short-

term Charisma are discussed. Even the legitimacy of the ruler has been based on some 

external power, but the ruler may be seen as just a short-term Charisma. To become 

the king, the ruler needs some permanence in his/her legitimacy such as unity with the 

macro-cosmos [Oda 1995: 58-59]. The permanence here can be called the “code” in 

Arendt’s term. Needless to say, the code that is derived from some external power or 

being can be related with religious phenomena. Yet other than this, as E.H. Kantorowicz 

argues, the code also includes the permanent divine ground of the state or “corporation,” 

especially the “corporation sole,” that lies behind the kingship such as God, Natural 

Law, and Humanism [Kantorowicz 1981]. In modern and contemporary Thailand, the 

code corresponds to “the Dharma,” which is the teaching of Buddha, morality, and 

governing virtue in traditional society.
4 The fi rst radio station in Thailand was established in 1930, and the fi rst TV station in 

1955. Compulsory elementary school education began in 1921, but it has not been 

institutionalized as free of charge until 1935. Therefore, most poor peasants did not or 
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could not study at elementary school and were unable to read newspapers or magazines.
5 One reason behind the change in the contents of textbooks that has occurred since 1978 

is that the Thai government reformed the education system in this year.
6 In the case of silver medalist Pimsiri Sirikaew in the 2012 London Olympics, her 

performance was criticized as a violation of Article 50 of the Olympic Charter, which 

forbids all forms of political demonstration or propaganda [Pavin 2012]
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