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I. Introduction

There is nothing new concerning the question of how to translate
“jiko (B2),” “ware (bh),” “waga (b #A%),” and “go (&)” within Dogen’s
Uji fascicle’, let alone throughout the Shobogenzo® as awhole. In fact, the
exegetical problem extends back to the first commentary drawn up by one
of Dogen’s direct disciples, Senn€’, in the 13th century, if not back to the
Shdbogenzd's framing at Koshohorinji * in the first year of the Ninji
period® (1240), or to the subsequent manuscript by Ejo° in the first year of
the Kangen period’ (1243). Since the publication of Watsuji Tetsurd's
essay “Shamon Dégen”® in 1926, this considerably brief fascicle has
drawn overwhelming attention. The studies concerning the Uji fascicle
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produced in Japanese and English, consisting of critical editions,
interlinear commentaries, full-length explanatory works, articles, and
modern trandations, have reached immoderate proportions. It seems the
number of tranglations continue to grow, aready reaching fifteen just in
English. Even to deal with a small portion of the secondary literature
available today, it is necessary that one master not only the reasoning
behind his syntactical maneuvers informed by his unigue use of language
throughout the whole of the “Shobogenzd” as well as his remaining
oeuvre, but also one must become proficient with the traditional
understanding then extant in Sung China which served as foil. Only then
can one begin to deal with the way in which the S6to sect found and
scrupulously created its identity through its hermeneutics, or in contrast
to this, the way in which the “modern” appropriation of Dogen grew in
reaction to that tradition, owing to interpreters influenced by the post-
Watsuji, Kyoto school.

However, in order to isolate the “true” Dogen, when we dissociate
him from this complex of “traditional” and “modern” -laden
interpretations, we must, al the more ironically, associate him to some
other substitute — be it a foundling from Dogen’s own corpus, a raly
point or banner slogan such as “shikan taza (A& #$74%): zazen-only” or
“honsho mydshu (A%ik44%): original enlightenment/wonderous practice,”
be it the certainty found in the conviction of zazen,” or be it some flotsam,
seized in remote, irrelevant surroundings and disburdened of its latent
intents.” We all share in the double guilt of the crime of exegesis: the
violence/potency of possession/divestment or the safety/impotence of
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feeble imitation. In this paper, | would like to begin to set the stage for
interpreting lzutsu Toshihiko's (J:f&#&)2) understanding of the meaning
of “ware” in the Uji fascicle through a classification of the tension
between the positions of Sugio Gen'yi[Mamoru] (KR %A (7)) and
Takahashi Masanobu (##%&k)." Due to the limited amount of space
alotted to this paper, | will postpone taking up discussion concerning the
positions of Takahashi and |zutsu until a future opportunity and focus
entirely on the explication of Sugio’'s position.

Il. ThePolarity of the Stancesin the Debate Concerning “ Ware”

Although both Sugio and Takahashi have written extensively
concerning Dogen’s own theory of time found in the Uji fascicle,” in this
paper, | will take up and discuss only one representative work, namely,
Sugio’s paper entitled [TIEEEIRER] FE@EHMH ORKA  [HIKE] O&ZH
& LT/ (1966). In the future, | hope to continue this line of discussion by
devoting my attention to Takahashi’'s work, [T o % B 24 % |
(1967). Through fully sketching Sugio’s and Takahashi’s arguments, one
can begin to frame the background for an exposition of lzutsu’s thought,
whose works relevant to his understanding of Dogen are equally
abundant, spanning both English and Japanese.”

9 “If only one were to sit wholeheartedly, this would be enough to
understand the ‘true’ Dogen,” implying simultaneously that zazen is fully equal to
the task and that no other methodology, i.e. book learning, is necessary, if not
erroneous and misguided.

10 In my Master’s thesis, | proved unequa to the attempt of producing a
dialogue between Dogen and Descartes, or more accurately the cogito liberated
from Descartes and hisres cogitans.

11 For a diagrammatic summary of my understanding of Sugio as well as
the continuing debate, — A Thematic Map.

12 Five works written by Sugio have been published which directly deal
with this problem, while Takahashi has published six. In the secondary materials
section, these works have been denoted with an *. (— Secondary Literature)

13 There are ten works, written by lzutsu, which bear on this problem,
denoted with an *. (— Secondary Literature)
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A. Sugio’'sDefense of “Ware” AsTime: The“Time” Theory

Sugio’s scrupulously detailed analysis begins with the organization
of seven passage sections labeled A-G,* each of which deals with at least
one of the terms in question, namely the cognates “jiko,” “ware,” “waga,”
“go,” all of which are usually understood to mean “self.” Next
corresponding with each of the seven passage sections, he systematically
collates and examines, in chronological order, the relevant explanatory
material from twelve of the most authoritative commentaries.” Taking the
first exegetical complex of the “Kikigaki” and the “Shg” as his standard,
he defines his project as a clarification of the subsequent historical
deviation in interpretation surrounding the cognates. Even though in the
description of his methodology at the beginning of his paper, he asserts
that this choice of these two as standard is merely provisional, in his
conclusion, we learn that the interpretations found there are actually
representative of Dogen’s true intent within the Uji fascicle. Finally as a

14 —A Continuance of Sugio’'s Efforts through Modern Translations:

Materials

15 The Commentaries include:

Abbreviation  Title Date Author

@OKikigaki “Shobogenzo kikigaki” [EEMEE]  nd. Senne (#2)
(pre-1263)

@Sho “Shobogenzo shd” [IE IR 1303-8  Kyogo (#5t)

[Goshd]  “Gokikigakishe' [fpi#4p] 5 [#EEE45]; commonly referred to asthe [#145]
[An amagam of @ and @, recorded by Kyogo during the period from
1303 to 1308. The only extant versions of the teacher’s exegesis
[Senng], the Kikigaki, and the disciple's exegesis [Kyogo], the Sho,
are to be found in this double-layered commentary.]
®Bencht  “Shobogenzo benchl” [1E kIR i 1726-29 Tenkei Denson

(REAET])
@Sanchd  “Shobogenzo kyakutai ichijisan” 1769-70 KatsudoHonko
[EBENDEREE 2] (HEEAE)

(commonly referred to as the “ Sanchll” [%§E])
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summary, he supplies a chart which depicts the successive development
of exegetical strategies, condensing the results into four concise
categories where “ware” is thought to be equivalent to @time, @ self
(goga™),®some combination of @ and @ which requires difficult
judgment, or @some other alternative.

From the outset, we must be clear that of the commentators Sugio says
can be seen to hold the position “ware = goga,” in actuality none of them
make use of that negatively-charged term in their own descriptions of
their understanding. Considering Dogen’'s own attitude towards “goga,”
such an interpretation would invite severe criticism. A tentative search
through his complete oeuvre revealed forty instances,” all of which were
used bearing negative implications. Here | would like to deal with three,
which are representative of the mgjority. First, as he sternly admonishes
in the GyQji fascicle:

“Greedily to love the trivial self (goga) is an emotion possessed by the

®Monge  “Shobogenzo monge” [1F i: i ek i ] 1775 Fuzan Gentotsu

(F I XKiL)
® Shiki “Shobogenzo shiki” [IE MRS 1779-85 Zoke Zokai
(e e ek )
@Naippd  “Shobogenzo naippd” [EHEMER—x] 1791 Fuyd Roran
(GSIEAT)
Keiteki ~ “Shobogenzo keiteki” [1F i iR i ) 1896 Nishiari Bokusan
(PA#2IL)
@Kogi “ Shobogenzo kogi™ [ H: ek i 2% ] 1934 Jinbo Nyoten
(i faR)
©Taikei “Shobogenzo taikei” MNMESMREBEXR]  1953-55 Okada Giho
(beg B )
@ Jissentetsugaku “Dogen no jissentetsugaku” [EnEEE %] 1959 Takahashi Masanobu
(Fo e EEB)
@Shinko  “Shobogenzo shinko” [k kM ] 1963 Ifukube Takahiko
(B ERREZ)

16 B
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birds and beasts, a mental state possessed by animals. Even among human
beings and gods, abandonment of fame and gain is considered unusual.
But no Buddhist patriarch has ever failed to abandon them.”*

(B 2o E2HBEEGIEBIVETLE, ERHT0OBH0HY, HAEDT

17 Table 1: Termsrelating to the cognatesin Dogen’s oeuvre
Term Shobogenzo Eﬁg%gg%r}%the Total Connotation
Llbhl* [Ware |[528[232]=760 |1182[5]=1187|1710[237]=1947 | Neutral
E[=A Jiko 224 50 274 Neutral
& Go 204 235 439 Neutral
EA[bA] [Waga | 13[67]=80 121[1]=122 |134[68]=202 | Neutral
ER Goga |40 0 40 Negative
eIk Muga |9 3 12 Positive
Z& Jakuga | 1 4 5 Negative
EX.[ERBUL BN, AYEkik.] |ppyakuhachihomyomon fascicle
Kk [Daiga |1 1 [2 Negative

EXTHURAFELTHIRICHL, AR TEVSIE, LDICChIHED BzD., ]
Jinshininga fascicle

A [Gass |1 [0 [1 [ Positive

EX.[ 75 PhiEik, WERRAEH, BnRRMRRoBERy, WMRERM, BHMIRALD.
FRAR - A AT DA - 05 AR - R A B AR R A Y. COERIEE, bk
.| Jippd fascicle

Bk [Shinga | 1 [0 [1 | Negative

EX. BB 2E5T, BAITAINDRIZ, ThEBRMEV S, FEEBEML, BV,
ARYUELHEL, RBEMET, OTLLORMZELLE, HECHNYDLLWD, BEOKL:
EVh, SNEYOBIE, SIHITEFICTHERE T, FAERROWEEISHEATLIR), COIEFNIE
BEIZHOT, ZOMHSIIEEHITE, ZRABEIIBERTIEVARY, ST RiIdbAeshE
AR 70, ] Sokushinzebutsu fascicle

ak [Koga [0 [1 [1 [ Negative
EX.[EfAN LN, mHAEZ0, 8 AR, | Gakuddyojinshu
EERS [Jiga [0 [1 [1 | Positive?

EX.THEMAM A, WAERSI R M. RS =M sk, WA
fi. | Eiheikoroku 1.91

N Shéga | 0 0 0

BIER Jizaiga |0 0 0

* Brackets indicate the term appearing in hiragana form.
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DZZHDHY ZMZTOHI LR, ARBINEYLETHLET S, i
¥ TSI %L

And in the Inmo fascicle, while he admits “goga,” he warns of its
insufficiency:

“Although the state of sincerity does exist, it is not something that lingers
in the vicinity of the personal self (goga). Even so, there is something
which, in the limitlessness, establishes the [bodhi-] mind. Once this mind
is established, abandoning our former playthings we hope to hear what
we have not heard before and we seek to experience what we have not
experienced before: thisis not solely of our own (watakushi) doing.”*

[7z20F2ehhiunsntd, BEOEFLVICLEEZIEDZIDIDIIHOT,
TR 512, WIHICELTE2H0H), TOLBIZLD, MEDTHZR
EZAERIPITT, iRHZ EDPA LAY, iRFEZHETALL ELD,
O ENZDEL LOFHCH 5T, |

In the Shobogenzo zuimonki, we find the following exhortation:

“To learn these things and to maintain the regulations mean to cast aside
attachments to the Self and to conform to the teachings of the Zen
Masters. The essential requisite is to abandon avarice. To do this, you
must first free yourselves from egoism (goga). To be free from egoism
(goga) is to have a deep understanding of transiency. This is the primary
consideration. Most people in the world like to regard themselves as good
and to have others think the same of them, but such a thing seldom
happens. If, however, you gradualy forsake attachment to the Self and
follow the advice of your teacher, you will progress. You may say that

18 Nishijima Gudo and Chodo Cross, Master Dogen’s Shobogenzo,
Book 2, pp.177-8.
19 Nishijima, Book 2, p.120.
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you understand but still cannot give up certain things; and practice zazen
while holding on to various attachments. If you take this attitude, you
sink into delusion.” ®

[HEZTL LR, BRUZET, ARROBHAE, AR, ARE.
AWEED S A L RIZE, BT RP o BRI NS W, BEEHES 51243,
BEFERNE—-OHLRY . AL, RRIITTRAICREL LI R
ALBERY ZRARISH X HIKY Rt HIEHE RBITHET, ko
BIEOWITIX, AETLLY), [B2L0RRIIaNED, Lrdbh L
mNED, RIIHOFPE RN LT, MLHAMET 213, Wit
%70

Thus, merely through the choice of this term, bearing this latent
content, Sugio has aready consigned the “ware = goga” commentators to
a stance diametrically opposed to Dogen. And this nonneutral choice
betrays his conclusions. We find nothing at all impartial in Sugio’s
appraisal. From beginning to end, his schema is colored in black and
white tones. Those who interpret “ware’ as time are clearly in the right,
while on the other hand, the “goga” commentators are mistaken. If his
project had merely been to describe the phenomena of exegetical
differences, the standard of right/wrong would not have made an
appearance, for “coinciding” with a standard and “correctness’ are two
different criteria® In actuality, Sugio undertook two divergent projects,
but supplied only the labor for one of them. Taking up the position/s
represented by the “Kikigaki” and “Shd,” his plan was to compare the

20 Masunaga Reihd, A Primer of SO0t Zen: A translation of Dogen's
Shobdgenzo Zuimonki. pp.177-8.
21 | compare several elements: A, X, H, A against a standard A. When

correspondence is found (namely A=A), we do use the evaluative term “correct,”
but speak of the two “being in agreement or coinciding.” Conversely, when an
element does not correspond (X # A), we also do not speak of “mistaken,” but use
the term “different.” Correctness and correspondence must be proven using two
different criteria
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subsequent commentators to establish whether or not their positions
coincided with the meaning found in those two. This plan could utilize
evaluative statements such as “same” or “different.”* In contrast to this
affair, the utilization of value statements such as “correct” or “mistaken””
(as “goga’ necessarily implies) are not only unnecessary, but those kinds
of assertions are applicable. Thus in his conclusions, when it is suddenly
made clear that the “Kikigaki” and “Shd” agree on a fundamental level
with Dogen’s own theory of time* (while providing no argument
whatsoever concerning the Uji fascicle as proof),” we, at this point, come to
know for the first time the reasoning concealed in his choice of terms. In
Sugio's discussion, we find no proof of the correctness of either Dogen’'s
own position or the stance found in the “Kikigaki” and “Shg”
commentaries. And even the meaning of “goga” failsto reach clarity.”

At this point, in the following let us briefly summarize his
conclusions in line with our own aims. For ease of analysis, let us

22 In order to express correspondence, Sugio uses the designation “chjitsu
(B4%) : loyal to,” and conversely, to express noncorrespondence, he uses the
designation “shinpu (¥)a) (o miseru): showing a new trend, a new phase, new air,
novelty.”

23 To express incorrectness, he uses the terms “hikin (5k): familiar,
common,” “hizoku (¥.4#): vulgar, coarse,” “nichijoteki (H%#1%): everyday,
routine,” “tstzokuteki (@f#11%): popular, conventional,” and “genjitsuteki [H#AH1YIZ
x5 (BlgEi): actua, realistic (as opposed to the ideal form).”

24 “In this way, it is clear that the “Kikigaki” and “Sho” are Dogen’s own
position.” [Zo X1z [RFH] = (] QETHSOVSETSHLE L TWE I LAHS
»Thb.] Sugio, p.79.

25 As evidence, he mentions three passages. To define Dogen’ s position
as opposing “goga,” he cites one passage each from the Genjokoan fascicle and
the Shobdgenzo zuimonki, and also to prove that Dogen believed that entire being
and the entire world are the manifestation of time (without self), he cites one
passage from the Bussho fascicle.

26 [ME&] 2TV HEMAB D, wbws ALY, HHXYVSHIZC, 4HX
DIIHIC, ZLCER [PHEIYEEIC] L) SIITROPT (HE & M) R
VI BONHHT, TORT) HBTLHDDEEH 9] pbl.
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separate the amalgam of the “Gokikigakisho” (abbreviated as “Goshd”)
into its two congtituents (the “Kikigaki” (written by Senne) and the “Shé”
(Kyog0). As Sugio explains, Senne understands “ware” to possess two
basic meanings. on the one hand, “time” and, on the other, “individual
things (fd # %).” In contrast, in defining (a) “ware” as (b) “buppd no ware
(Lo Fn),” Kyogds own diction invited a bit of confusion. At first
glance, this definition seems to take sides with a “goga” interpretation,
but if we continue to read on, afterwards we come across two other
equivalencies -- (a) “ware” is equated with (c) “jinkai (R#): the
exhaustive world,” and then (c) “jinkai” is equated with (d) time itself. As
a result, through this chain of equivalencies [(a=b)(a=c)(c=d).". (a=d)],
“ware” is revealed to simply mean time. Thus in opposition to the
understanding of other commentators (i.e. Takahashi) that “ Goshd”
asserts some type of self, Sugio shows that Senne and Kydgo are in
fundamental agreement in their assessment of “ware” astime.

Later Fuzan, in his commentary entitled “Monge,” defines “ware’ as
“temae no kokoro,” probably attempting to succeed to Kyogo's
interpretation of “ware” as “buppd no ware.” Here | would like to provide
Sugio’s citation from “Monge.”

[(bhagFILCeeeee YHEE, BLUDE, A IRLE, FILFE, F8IE, Bh
FHELIEXCRTHRETHI LN, RAADRALDOIT, O+ H R
MV, RELBELICHRTTEIRL, OZORRADOFE &, AL LIZLT, T
B DLOHERE, KA DK, b5, —YhLLARE LA LV, R+57
WMoEHLHBELRY, OW A YHA O E oW & LN ASHIRE, ()
ZOWARIZ, FFTHANIZE, FRFREL, LDOHF LWV, FOLFERET, MADLD
AW, A D LD, FLOFERE, —BIS~d, FRFIBITL, FRHICRE S, &
BHRDALLAIELRY, MICFHIFREEL 2 5. O LT - YT
[l 70, =Y AZHELLOFBLZA A, FRHOHCZIELTBWT, bhdibh
&AL, (P OHCDOKERS: - YU AL AR L9 R, EOTHRILATSD,
TYOCRET2D, LORLEDHIZ, TRTELELZEHPLOMLIE 2, ]

[underlineis Sugio’'s emphasis]”’
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Surprisingly, even though Sugio admits that when “Monge” speaks
of “jiga” it does not imply a self opposed to others (the concept of “ware”
recognized by Fuzan is jita ichinyo (Eifiz—1): the oneness of self and
other) and that “jiko” is equivalent to the entire world, he judges Fuzan's
interpretation to be insufficient and dismisses this interpretation as not
that different from the mundane, ordinary idea of self. These two
characteristics of the identity of self and other and the equivalence of self
and world seem to bear no relationship to the common understanding of
self, an “1” as an “independent unit called the individual,” bound by
competitive/cooperative relationships in a world not of one’s creation,
beyond one's control. But when Sugio teases out the meaning of “mind
only (MLy)" in “everything is a manifestation of the mind only (—t1& %
MG oPr3l),” drawing on arelevant passage from Fuzan's commentary on
the Sangai yushin fascicle, his point becomes clearer. While Fuzan's
“temae no kokoro” is likely, at least superficialy, to bring to mind “inmo
(fZE&): suchness, whatness’ or “jikige (T T): directly here, as it is” in
actuality, it indicates nothing but the common person’s everyday thoughts
and feelings as Fuzan reveals in this passage: “The realm of desire arises
due to desire; the realm of form arises due to form. Arising because of
this person’s views (24 A @t 1), the mind produces the three worlds. For
this reason, there are no dharmas outside of the mind.”* This
understanding of mind is much too plain and simple to Sugio’s liking; the
mind must be, he remonstrates, far removed from the commonplace.

27 Sugio, p.58.

28 WEOHAEO bl [FHil &, BEETIEZONDL L) %, EHVT
5250 LCOHFECHEARLLT, [RAFALEDLIT, ThOIMIRTHRIEEN] W
& 25w Afi—WmoMicBI 5 [bh] [Fhil D7, LEBHIELTVWLIDTH
590 LBLEMNS, [HE] MbEHLEZIVHITLLYHELTVIICENbET,
[Hff] OowH L Zr0 [Fhil 2 [FHioOHCD] LHFICVDLW L ZEN (HENEMEH
ZHE - HC) LOMIC, XEFLEOHLERRVDTIEZLNAS I A [underline emphasis is
ming] Sugio, p.59.
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In as much as Sugio denies Fuzan's position of a subject-like or
personal “ware,” just what kind of thing does he think is worthy of being
understood as “ware”? It was in his comments on passage D that his own
understanding concerning “ware” reached clarity for me.

(ERTIE [bh] 2PV ICHEHRSHLRENHY, ZOHE»S5H
&l ’BV‘TEEE/\%&ﬁ‘ifil\ﬂkﬁ‘fﬁﬁ)é (F72, Botz) EEZDN
o ERZZICEZEIIHT [bh] PEHEHI I[NV, S
B2 (AK) Z0b00%H ([E0h5d, FHABKERY]) & LTHES
ZOTHY, (hug)_[bhl| 23F3HY, 20 [bh]| PG LBEDLWZ
WIHED TMEDH LD TIE R\, [HALRKELR L9 A Jb‘b‘ﬁ‘z_ﬂ@i
AEMORERZ LW [MFEVE] OTHY, $4bDL (A3 2
Z O Y ﬁl’ﬁ/‘J EDOTH Do 1 [underline emphasis is mine, while Sugio
furnished the superscript marki ng]

This is nothing other than the understanding that “ware” is time,
foundin “Shiki.” AsZokai (i) writes:

“Ware” is time. Concerning “dgji hosshin, doshin hotsuji (FEE5E.Ly,
.0 581R): the arising of mind at the same time, and the arising of time in
the same mind,” there is no appearance of anything besides. What arises
is merely time. Practice and attainment of the way are also like this.
Because there is no aspect besides, we say “setting ware out in array,
ware sees this. As for “jiko no toki (HC®k): the self is time,” we say
there is nothing else besides time. Time is “dokuryt (#57): liberated,
independent, absolute.” You should know this.”*

In Z6kai’s position, Sugio has found his own. But what does such a
position entail ?

29 MRS LR, s il 3. YAOBRICE ) TAZ 5
SRITOPED. I OIHC I, | Sugio, p.59.
30 Sugio, p.71.
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It is clear from his words that time does not require a vessel, a locus,
an observer to confirm it or someone to experience it. Time is impetus,
actor and actus” beyond any localization of self. It is that which setsinto
motion, mover, moved and the moving: it is a monism. In fact, everything
is out of our hands. Any significance of free will, responsibility,
compassion, al virtuous acts, learning, and even knowledge, let alone
practice and enlightenment, is the province of time.* The buddhamérga
(the buddhist path) does not exist and does not even need to exist. | may
take part in practice or may not — both are no longer a concern of mine.
They bear no relation to me. One thing is certain. No matter what
happens, all things, asthey are, are for the best. When Zokai says “toki no
dokurya (kg ghiar): timeis liberated,” thistime is truly liberated from all
things. Without a doubt, it is not possible to mistake this for the common,
average understanding. Here time has become completely metaphysical.
What necessity would “1” have to know of such atruth? Not the slightest
bit of difference arises between “knowing” and “not knowing.” Thus, we
are confronted with two choices. M Z0okai's reading is correct and Dogen
completely denies the necessity of the buddhist path and learning. Or @
Zokai’s reading is deficient and Dogen utilized some notion of “ware” as
self, which is bound up with a practitioner.

31 [bh&idhZh, MG, MORREIE, RUOBETLZHL, B2
DDRAEHDOARLY, BITRED 7280, REASHFWRIL, bhaiiflLTtbhbh
helzla~Y), HCOR L, BRONASY L EE2v5h, BOMV R D, REL AL
[underlineis Sugio’s] Sugio, p.59.
32 - impetus: motive, urge, drive

- actor: “one who drives or moves something; he who does any
thing, a doer or performer” Lewis and Short, A Latin Dictionary, p.25.

- actus: act, actualization, actuality, reality, actual being, real

“the moving or driving of an object, impulse, motion; the doing or
performing of athing, an act, performance’ ibid, p.25.

In Zokal's case, it is possible to argue that time is actus purus.
33 Or Providence of time.
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I would like to include one last observation, which | find telling
concerning Sugio’s paper. Most interesting in its lack is the fact that
Sugio makes no mention of Dogen’s usage of “beshi- bekarazu” in the
Uji fascicle. Most likely the reason is that, as he stated, his project
concerned the historical development of exegesis, concentrating on the
four cognates, and thus does not fit his argument. If Dogen believes that
“ware” is only time, | find it curious that ®we have a need to learn about
this fact, @since everything is equally valid as time, “correct” or
“mistaken” ways of existing possess any meaning, and 3 Dogen would
entreat us to a correct type of action or caution us against performing a
mistaken type of action. A geography teacher does not implore a student
against saying “The earth is flat” nor does he/she forbid it. The teacher,
without any emotional connotation, bluntly states “The earth is round (as
opposed to the earth should be round or must be round).” We find in the
Uji fascicle two usages of “beshi - bekarazu.” On the one hand, we find a
soteriological form — an imperative or injunctive appeal demonstrating a
self undergoing a practice that has been taught. On the other hand, we
find an objective form — an assertion or declaration concerning afact.



The Meaning of “Gouji (E#H)" (self-being-time) and its Interpretative Possibilities 113

Table 2: Dogen’s usage of beshi and bekarazu in the Uji fascicle

Soteriological Cases[16: beshi 11; bekarazu 5]

beshi

OV E O+ HFICHET L,

@=ZH/ B IIELY, BR300 Eo+ Kiz—
%BXL,

@bhzHHLBETEALEY, CoFEROHHEMYZ,
WEREZe ) Eafl i3 X Lo

@REBOBI 50 R, BHICHELTEDY, —H—5RB
DBOFMIZH DT L #BEBFTL,

BOLESCVEOIICb N2 BAMAD ) 2%k LR L BA
L,

ObHPFRIKECH S EhE, ~E-WLBRTLHZ L
L, RETLHIERLEBRIRL,

@I 7 S TRIES 5 LB L,

®FAMBEB T,

OZHMHZINZALL, TOHMBRHEEFTL,

WAL DITELHTTAL, ARFTRLo

DWSERL, SAERRAR, PRSI R, >

bekarazu

OIFIZH & SZILHED 2 <0 53, IHEOMHEICRED 55
LT RPBT,

QOHRRIMRET L LEOABETIN LT, REIFOEE DA
‘i%{‘?&ﬁ‘c)fo

OWmLHETNET, OFLBBITPH5T,

ORIEL VST, MHORE LA TEELELL 05T,

34
objective.

Here, “iu beshi (F%-XL)" can be read both as soteriological and as
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Objective Cases [6: beshi 4; bekarazu 2]

beshi OWiWwsLz0IZYMEb2) LEFICOhD D &, bh
WZHEDH B XL,

@B D LIREIC—ERIE, FIBDH Y B L,
GEHZI#ER 2L, WHEEEH %29 212,
@OVSEXL, BAPIIWAR, BAEARIWA R,
bekarazu ObhTTIZH Y, BRIZPHT,

@WFIZH 5 EZINHED 525 T, IO SIS
FLIRINHT,

Z0okai's position that “ware” is simply time cannot explain this
feature of the soteriologica “beshi - bekarazu” in the Uji fascicle. Would
it be going too far to say that to assert the simplistic conclusion “All
dharmas are without self (ware). Everything is the manifestation of
time.,” almost the entirety of the Uji fascicle would not have been
necessary? Why would time, which validates all beings irrespective of
content, require atelos? For time as arising (or manifestation), thingslike
narrative and significance are completely superfluous.* All value has
been usurped and made meaningless. More precisely, meaning is besides
the point. The reason being that such atime does not make any distinction
between order and chaos. Time arises to arise. May we exile Dogen to
such a position?

35 As for these two series, when seen from the point of view of arising,
the two are equally valid, but when we supply some focus or more importantly a
directionality of “moving away from a self, moving towards a self,” these two
series and their constituents become meaningful and could become the object of
admonition.

Series a: A-B—-C—-D—-E-F-G

Series w: X—*R—=1->@—>+—]—>d—%
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1. TheResults of a Passage Analysis of the Modern Trandations

Concerning passage « , of the twenty-eight modern translations
(thirteen in Japanese and fifteen in English), only seven of the English
translations take time as the subject in this passage. The Japanese
“trandations’ are, in general, al ill-defined and much too ambiguous for
our purposes. In fact, as translations might we not say they border on
being meaningless. Actualy, in four of the Japanese trandations, simply
the particle “ix” has been added to the original text. Besides Masunaga,
Narikawa, Nishijima, and Takahashi, no one supplied verbs in the active
voice.* Only Waddell is conspicuous for his choice of “I” (referring to the
original speaker, Yakusan himself) as the subject in histranslation.

In passage A, even though there is no justification in the original text,
fifteen of the twenty-eight transl ations append something which givesrise
to the action (a subject). Of those, none take time to be impetus or actus.
Concerning the point of how “ware” is understood, some tranglators (4)
clearly took “ware” as equivalent to the entire world, and others (12)
understand “ware” to be a subject-like individual. Even though the
remaining translations are vague, not a single rendering among the
twenty-eight clearly understands “ware” to be time. In the passage “jiko
no toki,” the majority of the translators (18) take “no” to indicate an
eguivalence relation, while a small number (5) read “no” as a genitive
form. And lastly, two translations, those by Shimano and Wright, read

36 The Zenbunka gakuin trandation furnishes “to naru (to become)” in
each of the couplets of passage «, deserving of our attention. But without
supplying any subject/s (A) that “become” in the form of [A ha] B to naru, C to
naru...,, one is at a loss as to how one should make sense of the meaning of the
overall passage. In a similar vein, Narikawa's translation seeks to redress our
confusion concerning the issue of the subject of this stanza in a comment. He
asserts that the subject is left up for the reader to decide: [Z D4y, EHTREIX
BN AN TSR L, DROMICERBHEIZVEV) L Th D, Tk, BEkids
FHOBIMEERTVEDTH A ) . p.10.
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another variety of equivalence “as’ for the particle “no.”

Regarding passages B and C, each of the translators without
exception interpreted “ware” to be subject-like (personal). In passage D,
“waga” of “waga uji” was understood as a personal pronoun in the
genitive form (19) or was read as signifying some type of equivalence in
the form of “~ toshite ware.”(3) A sole translator (Wright) uniquely
rendered “ware” astime.

In passage E, “go (&)” in the expression “gouji (&AIF)" was
understood as a persona pronoun in the genitive form by the majority
(16) [go no uji], was taken to be in an equivalence relation between a
personal subject and time by a few (5) [go = uji], and even read as a
predicate by Wright (“personally experiencing”). In order to relate “ware’
as consciousness with time, Masunaga, Takahashi and Taniguchi supplied
the locative particle “ni (okeru).”

In passage F, “ware” was interpreted as a persona pronoun by the
majority (25), while the three remaining English translations left “ware”
completely untrand ated.

Finaly two observations can be made regarding passage G. On the
one hand, all of the Japanese trandations regarded “waga”’ as personal.
On the other, keeping in mind the two English versions in which “waga”
was left untrandated, the remainder consistently never treated “waga” as
time.

Based on these results, it should be clear that only one translator
(Wright) was in agreement with Zokai's understanding that the cognates
of “ware” must be read as time, but even in his unique case, hisreading is
not consistent with what Sugio implied, namely that “ware” must be
understood as “time” to the exclusion of any personal, self-like rendering.
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2. A Continuance of Sugio’'s Effortsthrough Modern Trandations:
Materials

Symbols:
() my comments [] furnished by theauthor ~ — not furnished by the author

(Passage « isnot dealt with in Sugio's analysis.)

+ Sugio’s Schemata (A-G):

A bhzIHLBETCRRALEY, CORROEBFMWE, LD L
HATXL, WoMEEE51E, RIEOHBEEZNITEL, OB RIC
FIREFELDH Y, FOHEERD . BLXOBITRED M DT E L, bhziksl
LT, bhhzAhbh), HOOMKLZLEH, Zhnrl{nltL,

B L2d»2%, MAEEZLROIIETZNLRORMIC, HoWLHEMBE ARO
CLIEERELICBLIEL, HBHLER=EZFEAEEGAYE, HBHEXITLA
AREGNY &, 72EANFTMETE, W2 TELATELS LY E, WEIZZE
DML 0H56DEH, DhT X&) T, WEEEBERBIILED,
HimEbhd, REMERY EBD 5

C (a) L2dbhtd, @HHIOHFEOAIHLT, VIZWLIIEZDITY

Mazb7-) LI, bhdh &, bhiZKHZRL, bRTTIZHD, RS
LRP5HF, (b) Kb LEROMHIIH ST, HLUOREIAROMS 2D,
Kb LEROMZRMERIE, bRICHKROMSGH L, ChEKRD, 0L
IEM DR, ZOEBRIEOREZFHEEILAL, HHEILAR,

D =B, Z2050KR2D, LAARIBITISEORERY, Lirdbhid
ZOWES DB, 7272 IO EPICEALT, TBHEE &b RH%
D, TERDLIZHHT, ZHNED, TREHLIFRITTET, HHIC
HBHITIINEDBMESHY, XAARD, TREDDLPARICT RS, %
WIZH B EBMESH D LEADNIROIERD, HdRLD, R
MRETHLOARBRETRDPHT, REZFEORE DAZFET0 5T,

E ZxLPTwidE, RRICHDOWIRAEIE, 256%0) ZALKRERY,
AR BT THEARERD,

F wEIolko, ABIUPHRORRG, CAAXROALEIALD LAY
b, LEROBEZHOT. BLESARENBELZOALD, COREIOH




118 The Meaning of “Gouji (£ )" (self-being-time) and its Interpretative Possibilities

i, BEBSTERT AR, LARHEDRCHETERT %D,
DbRELAEH DT L, OPNALT L, T hEbARONZY,
RARZEDOFEFED o

G BRIZRHELLEIOT, ARBURRY . WEARICBIR LA L ICBL
THRERE, WEDDLBRNTHEERELY, ZORINIH B KBEORA I,
CNDDBVERDUTHET 5% 00 HEuIARZ 2 HEE, AbaR
DB Y, RIIBEERY . bW ERIBECH b EhE, —E—-WdHl
WecHZEil, BRETHILRALESETRL,

- Modern Transations I ndex [28: Japanese 13; English 15]

AR Ishii, Kyoji [EZBE (BR8] %, BR
FEFrtt, 1996. pp.108-130.

#FHMF  Kasuga, YUhd [E#EREEGmE (A% =%, HiE:
~UY A A, 1999-2000. pp.212-236.

WkZEHE, Masunaga, Reiho  [{AEIC BT AEFHGE], Hal @ =R
Hk, 1966.

WAHE  Masutani, Fumio  [IFE3:MREBATER (2AK)] —%, ¥
50 M)IEE, 1950. pp.194-213.

hifsE—  Nakamura, Sdichi  [4iRIFERE (%)) —%, HE &R
85, 1971. pp.385-395.

BB Narikawa, Chimyd  [#Ec% RO T IEERE=T ARICOW
<J, &M EEHFR, 2003.

PEISFI:  Nishijima, Kazuo  [HARGEREZRE (& 1=8)] =%, K
B AIRSUE, 1970, pp.29-47.

R (D]) Takahashi, Masanobu [ BLAR LA 2> & Rz o BT %], K
B0 FARAL, 1959. pp.166-187.

FtEERE (DJK) Takahashi, Masanobu [ 3870 D FZ RS Ak S ], WH & IU=5Efh
#, 1967. pp.271-362.

EHEEBE (ZS) Takahashi, Masanobu [ 1E MR A& BAAR (LF)] E%, K
5t FAEAE, 1971-2. pp.332-342.

FEIRHEMER Tamaki, Koshiro  [BARGERIEERE (&%) —%&, H
B R, 1993, pp.267-286.

HIE® Taniguchi, Seichd TIEZEMRBZHite (L)) ik, Wyl
HAZCCAE, 1985, pp.225-240.

HSCL#BeR Zenbunkagakuin - [HURERIELEIRE], BT @ UL B,
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Cleary (ZE) Cleary, ThomasF.

Heine

Kapleau

Kennett

Kim (DK)

Kim (FE)

Heine, Steven.

Kapleau, Philip.

Kennett, Roshi Jiyu.

Kim, Hee-Jin.

Kim, Hee-Jin.

Masunaga (SAZ) Masunaga, Reiho.

Nearman

Nearman, Mark J.

Nishijima/Cross Nishijima, Gudo

Wafu and Chodo Cross.

Nishiyama Nishiyama, Kosen and

John Stevens.

Shimano/Vacher Shimano, Eido Roshi

and Charles Vacher.

Tanehashi (MD) Tanahashi K azuaki.

Waddell

Wright

Waddell, Norman.

Wright, Daitsu Tom.

1968. pp.26-43.

Shobogenzo: Zen Essays by Dogen. Honolulu:
University of Hawai’i Press, 1986. pp.102-110.
Existential and Ontological Dimensions of Time
in Heidegger and Dogen. New York: State
University of New York Press, 1985. pp.153-162.
The Three Pillars of Zen. New York: Anchor
Press, 1980. pp.307-311.

Zen is Eternal Life. (formerly published as
Selling Water by the River). Emeryville,
Cdlifornia: Dharma Publishing Company, 1976.
pp.164-171.

Dogen Kigen: Mystical Realist. Tucson:
University of Arizona Press, 1975.

Flowers of Emptiness: Selections from Dogen’s
Shobogenzo. Lewiston: The Edwin Wellen Press,
1980. pp.224-234.

The So0td Approach to Zen. Tokyo: Layman
Buddhist Society Press, 1958.

The Shobdgenzo or The Treasure House of the
Eye of the True Teachings. Vol 1. Shasta Abbey
Press, pp.173-193.

Master Dogen’s Shobogenzo. Book 1. Woods
Hole, Mass.: Windbell Publications, 1994.
pp.109-118.

Shobbdgenzo: The Eye and Treasury of the True
Law. Vol 1. Tokyo: Nakayama Shobo, 1975-
1983, 1988. pp.68-72.

Shobbgenzo Uji étra-temps/ Being-time.
Fougeres: Encre Marine, 1997.

Moon in a Dewdrop: Writings of Zen Master Dogen.
San Francisco: North Point Press, 1985. pp.76-
83.

“Shobogenzd Uji [Being-Time].” tr. N. A.
Waddell, Eastern Buddhist. Vol. 12, no. 1 (1979),
pp.114-129.

“Shobogenzo: Uji — Living Time.” Time and
Nothingness: Research Papers of the Institute of
Buddhist Cultural Studies Ryukoku University.
Michael Lazarin, ed. Kyoto: Mitsumure Suiko
Shoin, 1997. pp.115-131.
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Yokoi (SG) Yokoi, YUuho. The Shobo-genzo, Vol. 2. Tokyo: Sankibo
Buddhist Bookstore, 1986. pp.279-286.

- Passage Analysis

a WHE,
A IR ) IR I TR,
IR R AT,
A Ry ZUEVE,
AHRELANAR,
AT,
AR BT HE,
ARk = 2=,
A IR R H B 2%

a Delimiter Subject Predicate*
AR H 5 IREIE — Vo IR )
FHMTF A — —

Wk RE » B WX — Mlenz #8by-%
W5 1TRDL-ITHE
R -Tho)

WA SO H 5 IR IE — —

Ay R — H B IRIE — )

JI T A B WY LR —x* M55 05H5- 08
5

PHIGFN K H B IREIE — Vo cklEn b
5-Thhb

EIGERE (D)) | H B — Melenen %835 %
9 RDLITHE R
W Tha)

EIEEBE (DJK) | & Wi — Mlehs 2832 %
i) 1ZRD D IWE L
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V- Ths]
EAGEEBE (Z2S) | @ B — —
IR DU A AR X — —
A0 H B — b
e TR YR -1 — b
Cleary (ZE) at atime of being —
Heine sometimes —
Kapleau being-time copula***
Kennett existence, time, flow| copula
Kim (DK) existence-time |copula
Kim (FE) thereisatimeto to be (become)
Masunaga (SAZ) uji copula
Nearman for the time being being (gerund)
Nishijima/Cross | sometimes —
Nishiyama being-time copula
Shimano/Vacher |somelimes + being-time —
Tanahashi (MD) |for the time being imperative inflection****/—
Waddell for thetimebeing |l (=Yakusan) |copula
Wright living quick of time [Mixed [ takes the form
of - appearsas - is - isof]
Yokoi (SG) uji copula

* Excluding the verbs included in the passage referring to the mountain peaks and
ocean floor which are al read without significant difference

20T, HHTRSEEMC G EFENLL, DR ESZVE VS
L Thr, Fill, BFBEFHBEOBRIMLENTVEDTHS ) D]

*** The verb in the copula form refers to the subject being equated to the
predicate complement, i.e. in the case of Kapleau, “being-time is three heads and
eight elbows.”

**** |n Tanahashi, the first two verbs are given in the imperative form, “For the
time being stand on top of the highest peak. For the time being proceed along the
bottom of the deepest ocean,” while the subsequent lines contain no verb at all.
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A Dz LBETRIELEEY, CORROEEYWZ, KRR D L
WAL, WWOMBE 21, HEOHBES2RIE L, Zowalik
FERLH Y, LR AD, BLXOBITRED PO E L. bz Pl
LT, bhZhzhdil), HLORZLEH, Thh{nI L,

Producer of the Action

Receiver of the Action

A “Subject “Object” HEOk
AR FA4 * (Ch) HC =Wk
FHMTF * BT5HC0) HC =Wk
Bk 52 A AL AHd e =H O ORE
B SUHE Z DR AHd HC =1k
A o — Ao (—y#HHiog | Ac =k

XRCxEtHD)
JSA R B H %5 HCBIR D 2H 50 | ZRZEhD NDKER
ZBIEDHHEY
[L{IEIPS Ha v 38 HMERFZ BT
(Hm A %)
EIGERE (D)) | &AHE Hd (dh - Hy) |RE=HCOKRH
EGE R (DJK) | &R 1 HC (Ch - 3%) (fFEEAMER X
&I
BB (ZS) H5 fiil %2 D Hiy =
H 5 DR
TR YRR & (H5) HC =Wk
A8 A5 (Bi%) Ho =35
#ALEREW | RO T |HC HC =Wk
Cleary (ZE) self self =time
Heine my-self my-self =time
Kapleau man himself man = time
Kennett self (world) sef =time
Kim (DK) salf self time of my self
Kim (FE) self self self =time
Masunaga (SAZ) self (world - we) |self =time
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Nearman we human beings | bits and pieces of |we are just for a
what we experience |time
Nishijima/Cross |we our self self =time
Nishiyama ourselves we = time
(ourselves which
contain the entire
world)
Shimano/Vacher |we ourselves usastime
Tanahashi (MD) |self self self = time
Waddell we self (true self) our self =time
Wright jiko (whole seif) self astime
Yokoi (SG) we ourselves we =time

B L2»»2%, A2 2032 NLEKOEHIC, HoWDEMI, AR
CLIERELIIBHIIL, HHLEFREFNAEEEAN X, HDHEXIFLA
ANREZNY &, 72e~NEMETE, W2TELBTLLARDE, wEZE
DAL VBB HHED, b EEAD T, wEIFEBRERBIILEY,
e bhd, Refeih) B 5,

C (a) L2dbhld, @HHIO-KFEOAIHLT, VIZWLIEZDITY
WEHYLEIZ, bhd &, DRICKEDHLERL, bR TIZHD, K
2R053, (b) Kb LEROMIH HTIX, RILOKRIAEROMS %R,
Hd LEROMZ IR, DhLCAEROMSDH S, ThERKEY, oL
IPEM OB, COEBREORZFHARTE LA, HHEE L AR,

D =FUEIE, 205082 ), LANARBISLORLZD, Lrdhid
FOMESOERH, 72722 MIEALT, TGRSR
D, TERZICHOT. ZH/NVED, TRIHLDIFRITTHT, WG
HBWZINEDMES R LANARD, THRIEILDIFREITT KT, W
WIZH B EBMETH D LEADNTROEERY, TdRLD, R
RETZLOAFETPLT, REZIHORRL DARZFETIP ST,
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B (bh) C (bh) D (hAvH )

AR H B ChoH

FHAMDT H Hd HCE DO AR

Rk SR H 5 B kgL LCTHS

B4 SCHE bh bh bhd 5l

HR s — & E24 EHBESZZITBWTRS
DTH5 - 5OHIZEST
KEBEEN LD TH S

3 B Hr Hr ERANOF WY

PYMEFI K B Hr 5B OB EDRH

EIGEBE (D)) |H Hr HRgE LTHSY

BB (DJK) |H5 B ok ELTHD (b
A BHE])

EIGEB (2S) |HY H% HD [ 7 V]

3 P b7-L -bh |bh DA

I H bh - | bh ol

3 TR & GOk

Cleary (ZE) I oneself one'sown being time

Heine I | - myself my being-time

Kapleau I | my being-time

Kennett I | our existence, time, flow

Kim (DK) I | (that particular 1) | my existence time

Kim (FE) I | my “existence-time’

Masunaga (SAZ) |1 | our uji

Nearman I | (that particular 1) | the time of an | being...
for the time being

Nishijima/Cross |1 | my Existence-Time

Nishiyama — you our present existence

Shimano/Vacher |I I my being-time

Tanahashi (MD)|I you your time-being

Waddell I I my being-time

Wright they they the wholeness of the

immediate present
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[ Yokoi (SG)

[we

| we

|their own Uji

E HZLDTwidE, RRCHHVLRAE, 256%0) R H6HRZ D,
AR BIZR ) TEARR Y

F

WEDONKD, ABIUCROME, ChALKROAZLIAL) LAY

b, LKOBELEHHT, LLELNLRZHRBELDALY, ORI DO
E, BEHOHTEFTEHPRARIIL, LAREHRIDICHEFTERT L%,
DbhEIAREFIIHOHTE, OPNALT D, $TREBEERORNRRD,

RiFMEDFERRY o
E (HAK) F (bh)
A BEAHW (ZOOEHEBE O - B 2h - B
4 “Dasein”)
#HATT B35 HO =4k H %
Bk % B 2 DBz BV TR H
B4 SCHE DHA3d B IR H% - bh
HRy o — KOANF H 7
JE R ) H%5 D5 h H
[ EZAIPS Horew) EEREESTFOhBE | HTHE
DI
EIEEBE (D)) | A0 EHRICB W TR EFx
HAGEB (DJK) | A ORkIZB VT “I” H 7
HGERE (ZS) |HD “Z DR H
3k HE Y B DHH I H%
ubiy [ERBAR] (DA h AR |HY
ML Ak | ROA R =7
Cleary (ZE) my being time they - oneself
Heine I am [being-]time myself - I

Kapleau I am my being-time —
Kennett my own, personal time ours

Kim (DK) — —
Kim (FE) my “existence-time” —
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Masunaga (SAZ) | my personal time we - ourselves
Nearman we are for the time being theirs - mine
Nishijima/Cross | my Existence-Time (our own regl life) |1
Nishiyama my own true time themselves
Shimano/Vacher || am being-time they - themselves
Tanahashi (MD) | your time-being you * your
Waddell my being-time (I am being-time.;|he - himself
They are being-timein me.
| have time (e.g. to stand, to move...))
Wright personally experiencing the living|ourselves
quick of time
Yokoi (SG) their own uji we * our own

FIHEHO» SROE S THL DO TIE AL, WICHBRBWTHESh, HAKKE-T

FHENDLHDHEDTH b, ]

G BEITHHELEIST, AMRIUKZY . WIAFUTBR LA IZBUK
THREREK, O0IdDIRNTLAMRY . TORINID B KEOKA
K, @ZhDbBVERDLTHIRT 5% 0 HEISHE % 28 EE, @A
OYERDBERY, RIBERY . @DV ERDBEICH 5 ShiE, —

BB BRT LR, BBETHIEHLESFATRL,
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G Renderings of the clausesincluding 7%

VAR OBL DANBEBIC X 2 ETH S

@FEALNPNCFETS>TWE ABEHICE->THEERSTWD

@A %A DNHIEHIC L > THEL TV D

@A OBIEDO ABIEBHOREICL S vwoThiud

BHHWI OHOBENZRLTBITLTWS, COHBOBLRT
b5

QHCOVEFDOBITIC L > THET 2R TH S

®H%, HOORMDBITIZE 5 THKL

@bhbhidICHZRIETLHDD, ZW

Bk S OBOBOACEFIR L T2 A4 LRDOTHD

@FNZFhHCICHIGT A TRTZBRLTVWEDOTH S

@, MET, BOoBOITHRT22K2HELTVWELD
THY

GO5DHCICBT 2 EFEDOREE W) 2L LTI

B4 SCME ObANERTHLKETH 2

@b EFNERLTHITL2HLETHD

BFTRTHLBRIDOEE T 2HHHTHY

@DLBRIDHAYBIRIZHOTLTIZ

HAr S — ORI AR TH S

@B L, BVEHLTVWIDOTH D

@, TAVMEERL, EHL, RELTVWLIDTHS

@RIZBVWTEBL, BRICBVWTIRET 20T

PR OEADPHCSIEWHBEH LT, WRERKEEZ D LHICH
LT EDTH5b,

@QBAVBHLCEORBRZIICBNEDOTH S

@BADHENTHZEICID, HLHMHADLEY, T
HWh s

@bhbhh N s FVHEDD TR VIRY

[LIEZIPS Obhbh HYDBUINRZ PR LTV LBEOIEM DD
WEZZHHAT LD THS

@b b HAHBIIANZ PR L TBIXZZMBLT %
DTHA
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@bNDONHBEPRAMERTIEICESTOR, HDT
BEOKBICBILHFHEELTRETLIOTH S

ObhbNHGDBBIIARNZAM 2R LTRETLOTRIThIE

EARECBE (D))

DOFEHDOHCEEB LTV IERLZOTH S

@FNZFNHAG LY DTRTEEBLTELIDTHY

BALZNAKT, FHTI LY DEHTHY

DVWIEFDOZOHCICBI 2 EHEOREL VW) Z L L
Tl

FAEEBE (DJK)

O#HOLHCEEIH LTS [F5E] ZoThsb

QFNZNHG G Y DFTRTEEBLTVWEDTH Y

BALFMT, HFHZTMLY)OEHTHY

ODVWECOHAKXBIL2EFIEOREL VW) T LICIE

FAEEBE (Z2S)

OHZEHDOEHCEEBLTYS [TV ZDTH 5D

QTN ZThHG LY ICTRTEZEHALTLDTH S

@ALZFDONLYVDENZEBLTVEDTH D

OHEPELENEZRETLDOTHRL T

TR e DU B

ObBERI LTV AR LRDOTH S

QUEDLBRBILTEHLTHWILDOTH S

@ LT DARHLTEILTEY

OVEDLIBRNLTED o TVBDTRITIIE

Fadmby i

OFTRCELDOEET S [FHKE] THD

QFbhbhBEBRLIEL T2

QAL LIKL, BELTVWLDTH5S

OF5IPBREBEL, BBETHLDOTEDP 725518 (—Wib
PEHARBOTICH D THS)

HSZA L2 B i

O5OEI; T LA TH S

@KL, BVEBLTVWIDOTHD

@, TAVMRERL, #EBL, BELTWEDOTHS

O5DOEIZBWTERL, RICBVWTRET O TRITIUE

Cleary (ZE)

(Dbeing time now exerting their whole strength

@now manifesting exerting their whole strength

(®the manifestation of their whole strength

@If they were not the present passage of whole strength
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Heine (Dthe being-time of my utmost exertion
(@the spontaneous manifestation of my utmost exertion
@all in all the spontaneous manifestation and the
passage of my utmost exertion
@without the passage of my utmost exertion at this very
moment

K apleau O—@

Kennett ®not apart from the arising of existence, time < wagal
not translated >
@all beings... come forth therefrom < waga not
translated >
(® Existence, time, flow gives rise to < waga not
translated >
@their < al things> arising is the very process of time
< waga not trandated >

Kim (DK) Dexistence-time which is one with exertions | still make
@fulfilled through my efforts now
(®embodiments of my endeavors without exception
@unless my sdlf puts forth the utmost exertion and lives
time now

Kim (FE) (Dthe “existence-time” which, even now, they < deva
kings and hosts of heaven > continue to exert through
their utmost efforts
@they themselves now realize through their utmost
efforts
®@all realize themselves < various beings and various
events > through their utmost efforts
@Unless it is a passage of its < passage’s> own
utmost efforts at this moment

Masunaga (SAZ) | uji manifested < waga not translated >

@uji < waga not translated >

®uji < waga not translated >

@uji < waganot trandated >
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Nearman

Omaking every effort to so manifest, even at this
moment

@making every effort to manifest

®all making every effort to manifest

@If they <beings of al sorts> did not make every
effort to flow on

Nishijima/Cross

(Dthe Existence-Time in which we are now exerting
ourselves

@realized through our own exertion now

@ all the realization of our own effort

@without the momentary continuance of our own effort
in the present

Nishiyama

Din being-time

@ being-time

®being-time

@it < being-time > continually exists, actualizing itself
inyour present experience
(Everything existsin the present within your self)

Shimano/Vacher

(Dthe total combustion of being-time

(@emerging due to my total combustion at this very
moment

(®all appearing due to my total combustion

@without the regeneration of my total combustion at
this moment

Tanahashi (MD) |(Dthe time-being of your complete effort right now
@the actualization of your complete effort right now
(®the time-being actualized by your complete effort
@®without your complete effort right now

Waddell (Dnow being-time that puts forth my total exertion

@ now immediately manifesting themselves through my
exerting my full power

@ all the immediate manifestation of my full exertion

@unlessit isone's self exerting itself right now




The Meaning of “Gouji (E#H)" (self-being-time) and its Interpretative Possibilities 131

Wright (Dthe manifesting of our personal life experience as
uji-living time
@the manifesting of our personal life experience as
uji-living time
(®the wholly personal manifesting of the entire power
of uji
@if uji were not [an expression of] all the power of
moment by moment

Yokoi (SG) Mthe full appearance of their < kings or their

retainers > uji

@the full appearance of their < sentient and insentient
beings > uji

®the full appearance of their < those who live in the
visible and invisible worlds > uji

@without the full passage of their uji
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- Secondary Literature

For those interested in a historically sequential list in order to follow the
development of exegetical strategies, refer to the bibliography found in Tsunoda's
article METCHIMOR MG [IEERE] 4R 2o LT, Bl ke
#t4%, 2001.10, pp. 77-92. | am much indebted to this source. Due to spatial
limitations, | could not reproduce my entire six-page bibliography here.

H#i#Z (1zutsu, Toshihiko).

* “The Structure of Selfhood in Zen Buddhism.” Eranos-Jahrbuch, Volume:
38, 1971, pp.95-150.

* “The Temporal and A-Temporal Dimensions of Reality in Confucian
Metaphysics.” Eranos-Jahrbuch, Volume: 43, 1977, pp.411-47.

* “The | Ching Mandala and Confucian Metaphysics.” Eranos-Jahrbuch,
Volume: 45, 1976, pp.363-404.

* “The Concept of Perpetual Creation in Islamic Mysticism and Zen

Buddhism.” Nasr, S.H. ed. Melanges offerts a Henry Corbin. Tehran:
Iranian Academy of Philosophy, 1977. pp.115-48.

* “The Field Structure of Time in Zen Buddhism.” Eranos-Jahrbuch,
Volume: 47, 1981, pp.309-40.
* “The Nexus of Ontological Events: A Buddhist View of Reality,” Eranos-

Jahrbuch, Volume: 49, 1981, pp.357-92.

* TALERKT  HEERR R R0 T8 (F) Bxo [k 2owT] ] Gk
HE) 742, 1986. pp. 49-70.

* (Lt - YEEE A ko d & ] [HEREFME] B TREEE],
B L LA EREE, 19928, pp.117-95.

* [RIGEAE RPEERREE SRR | [JFEREZERE] s THREETE], K
B0 YL AR, 1992.8. pp.196-262.

* [HMERD 7 4 — )V FHEE | [HEREZEFER] U8 THEE Y, B0 d
AFkt, 1992.8. pp.308-57.
[ARAERELT VFIAEA WEBFONYE»S ], [HHEREZEME] b
(PRS2, Bt A5, 1992.8. pp.263-307.

*/J%Iﬁ (s7) (Sugio, Gen’yu[Mamorul]).
[HEoLE: TEF Ve [EERE] wHl (DEEE] 836%, 1994 (T
1%6) 4:3H) pp.1-6.

* [TIESHOR] FEMEBCH 0RA  [HEE] OBZBIE LT, MITREEE RS
WFgEa# 14-1, 1966. pp.55-83.

* [EICOAWRERE BAEDNA T4 v F— 1, WO KFEE FHHTEE 11-1, 1961.
[TTRRRRIT - RIIRAEROFI ], F¥H5E20, 1978. pp.29-34.
[RIBAM A A& B ], B KPR ZERT4E 3, 1992.3. pp.154-80.
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* [EHEOTFSE LCTOBITCH], 448, 1973.3.
[BILE N FH—], F369, 1964.
mﬁ%lﬁi (Takahashi, Masanobu).
[ARE] NERISESSBCR (ETF)) 1%, Bn0 0 #AE, 1971-2. pp.332-42.
[EIXOFEEE ], 30T D INEEER, 1967,
[ANE] [BUYRERD & Wzl e £ BT, BT - AL, 1959, pp.166-87.
[EICIC BT BEAER R OFFE ] ([REEMREMTERE] 4218, 1953 (FRAI28)
4E) pp.47-70.
* (B & EE, (—) ] (REFYAFMIELE] 530, 1954 (HRI29) 4E)
pp.91-106.
* [EICOR G & 0B ([FEM%E] 159, KifI34 (1959) 4E) pp4ds-63.
[ErRoOHH TORAMMRI, Hut @ B, 1978
[Wixozzs SHELERZMLUT), Hi: AEBHE, 1981

*

*

*
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- A Thematic Map

LA (self [ Ibeing[Jtime)
relation [ J—» 1. genitive “®”
2. equivalence “="

|. Sugio’'s Discussion of the Traditional Literature
Dogen (Shobogenzo) [~1240]

Gokikigakisho or Goshd [a complex of (a) and (b)] [1303-8]
(a) Senne (Kikigaki) [pre-1263]
ware— 1. time
2. individua things

(b) Kyogo (Sho) [1303-8]
ware — buppdno ware
ware — jinkai
jinkai -  time
J.ware— time

N

Fuzan (Monge) [1775] Zokai (Shiki) [1779-85]
Ky0dg0's buppb no ware — temae no kokoro ware — time only
goga (self) ‘

1. The Modern Debate

v

@ Takahashi [1959 - 1967] (DSugio [1961 - 1966]
ware — goga (self) ware — time

(3 lzutsu [1986]
ware — mandala
“field” concept



